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iABSTRACT
VILLAGE ASSOCIATIONS AS MIGRANTS’ FORMAL ORGANIZATIONS: AN
EMPIRICAL STUDY IN MAMAK ANKARA
Meliha Coşkun
M.A. Department of Political Science and Public Administration
Supervisor: Assoc. Prof. Dr. Tahire Erman
September 2003
This thesis attempts to understand village associations as migrants’ formal
organizations primarily based on field research carried out in Ankara, Mamak. It
aims to contribute to urbanization and migration studies in Turkey by describing
village associations’ organizational structure and the motivations of establishment
and values attached to village associations by members who established them and
the interests represented through the association. By utilizing the studies on
migrants’ hemşehri networks, Turkish associational life and urbanization studies,
this thesis highlights that migrants form formal networks that they join by their own
choices and utilize associations for their own interests. Village associations in this
thesis provide a case where migrants establish networks not only on patrimonial and
clientalistic networks, but also on formal institutional grounds and that this formal
ground has diverse establishment motivations. The description of this case is
ii
achieved through in-depth interviews in field research and a statistical analysis of
village associations, where the former serves to describe the values of the founding
members and the membership motivations, and the latter serves to describe the
institutional presence of village associations in Ankara.
Keywords: village associations, migrants’ formal organizations, rural-to-urban
migration, Mamak, Ankara/Turkey
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ÖZET
GÖÇMENLERİN FORMEL ÖRGÜTLERİ OLARAK KÖY DERNEKLERİ:
ANKARA MAMAK’TA AMPİRİK BİR ÇALIŞMA
Meliha Coşkun
Master, Siyaset Bilimi ve Kamu Yönetimi Bölümü
Tez Yöneticisi: Doç.Dr. Tahire Erman
Eylül 2003
Bu tez çalışması, Ankara Mamak’ta yapılan bir saha çalışmasını temel alarak
göçmenlerin formel örgütleri olarak köy derneklerini anlamayı hedefler. Amaç,
Türkiye şehirleşme ve göç çalışmalarına köy derneklerinin örgütsel yapısını, kurucu
üyelerin kuruluş motivasyonlarını, derneğe atfettikleri anlamları ve dernek yoluyla
temsil edilen çıkarlarını tanımlayarak katkıda bulunmaktır. Bu çalışma göçmenlerin
hemşehrilik ağları, Türkiye’nin dernekler yapısı ve şehirleşme üzerine yapılan
çalışmaları kullanarak göçmenlerin de formel örgütler kurduklarının, örgütlere
gönüllülük bazında katıldıklarının ve bu dernekler aracılığı ile çıkarlarının temsil
edildiğinin altını çizer. Bu tezde incelenen köy dernekleri göçmenlerin sadece
patrimonyal ve kliental ağları kullanark değil, formel kurumsal bazdada
iv
örgütlendiğini ve bu örgütlenmenin farklı kuruluş amçlarının olduğunu gösteren
örnekleri teşkil eder. Bu örneklerin tanımlanması bir saha çalışması içinde yer alan
derinlemesine görüşmeler ve köy dernekleri üzerine toplanmış istatistiki verilerin
analizi üerinden yapılmıştır. Derinlemesine görüşmeler kurucu üyelerin değerlerini
ve üyelerin üyelik motivasyonlarını tanımlamaya hizmet ederken, istatistiki veriler
köy derneklerinin Ankara’daki kurumsal varlıklarını tanımlamaya hizmet eder.
Anahtar kelimeler: köy dernekleri, göçmenlerin formel örgütleri, köyden kente göç,
Mamak, Ankara,Türkiye
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INTRODUCTION 
 
When one would stroll in a gecekondu1 neighborhood in Turkey, one would pass by 
many village associations that would sometimes be two stories, sometimes one-story 
buildings and sometimes a coffeehouse with a sign of the name of a village 
association pinned on it. A careful observer would realize that s/he was coming 
across them quiet frequently. Village associations are formal organizations 
established by and for migrants of the same village living in the urban areas. This 
thesis is an exploratory research to understand: What the deriving forces behind the 
formations of village associations are; How the process of establishment began and 
the associations developed; On what grounds they differ, if they differ at all; 
Whether or not they have gender, space, generation and/or sectarian2 diversities in 
terms of motivations of membership and motivations of establishment; Who their 
leaders are; Whether or not they differ from lay members.   
In Turkey, where urbanization is marked by rapid urbanization through rural-
to-urban migration which is mainly caused by  push factors (Keleş 1990) and 
through the lack of a planned and independent industrialization, as in many Third 
world countries, the migrants have come to compose the major portion of population 
in the major cities such as Istanbul, Izmir and Ankara. Internal political and socio-
economic changes and the reflections of structural adjustment programs of the 
global changes on the Turkish socio-economic and political structure have 
                                                          
1 Gecekondus are squatter settlements in Turkey. It means ‘built over night’.  
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conditioned the migration flows that actually began in the 1950s3, to urban areas 
throughout the decades. This migration process which still continues today, although 
different in scale and density, has been a part of the problematic modernization 
process of Turkey4 that mainly began with adjustments from above.  
After five decades from the first wave of migration to urban areas, the rural 
migrants5 are not ‘integrated’6 to the urban life in Turkey. The city created different 
homogeneities and heterogeneities in the urban lives of migrants instead of a linear 
change towards becoming an ‘urbanite’. This was also reflected upon the gecekondu 
studies that had first dealt with ‘urban’ adaptation studies in the 1950s (Erman 
2001). As Erman has outlined in her study, the major stress in urban studies in the 
1950s has been the migrants’ adjustment or lack of adjustment to city life (2002). 
                                                                                                                                                                          
2 What is understood under the sectarian difference in this thesis is the difference between Sunni and 
Alevi groups in Turkey. 
3 There had been migration before the 1950s to Istanbul and to Ankara ,the capital city of Turkey, but 
they had been the local elites who moved to cities for administrative purposes. The rural-to-urban 
migration that is mentioned here began with the Marshall Aid Plan that modernized the agricultural 
production that resulted in unemployment of the peasants. 
4 The debates whether the Republic of Turkey is an extension of the Ottoman Empire or not and whether 
the modernization process began with the announcement of the Republic or before is left out from the 
thesis. What has to be mentioned in this thesis is that with the announcement of the Turkish Republic in 
1923, a ‘modernization project’ was adopted by the single party regime, RPP. Very simply, the idea was 
to ‘modernize’ the political, social and economic spheres of Turkey where the constitution, political and 
economic systems were mainly adopted from  Europe. Throughout the decades after the announcement of 
the Republic of Turkey, Turkey has faced diverse political, social and economic crises. Rural-to-urban 
migration has also been conditioned with these crises. To conclude this note for the readers of the thesis, 
modernization of Turkey according to European political, economic and in many cases cultural models, 
has been a very critical and debatable process in Turkey, that is mainly composed of a Sunni population 
and has a past in the Ottoman empire,  that still continues today.  
5 Here I am referring to the major migrant population. Of course, there have been upwardly mobile 
migrants or who were local elites and arrived to urban areas in before the 1950s and had occupied 
administrative positions in the bureaucracy of the newly established Turkish Republic. 
6 Under integration, it is not understood an ideal where each migrant has a regular job, formal housing or 
where the migrant has gone through a successful socialization process and has become an ‘urbanite’. 
What is understood under the integration of migrants to urban life in this thesis, is that migrants 
predominantly  work in formal sectors, but do not mainly compose the workforce of the informal sector,  
live in formal housings in urban areas, but are not spatially segregated within informal housings on the 
outer skirts of urban areas, and have equal chances in using the urban facilities and are not segregated 
spatially, socially, economically and politically.  
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Later in time, when migrants were unable and/or unwilling to adjust to city life, it 
was realized that they had sectarian, ethnic, class differences among them that 
created diverse communities in neighborhoods and were actually reshaping the city 
and urban life as they were reshaped by it. They were connected most often with 
informal networks that were knitted all around the city and diverse sectors. This 
awareness of the diversity and complexity of Turkish migrants was strengthened 
with the nation-state debates and civil society debates that were flourishing in the 
1980s. New social movements, women, ethnic and sectarian rights and their 
representations found their reflections in social science studies. Also ‘conflict’ 
between ‘urbanities’ of Turkey and migrants, as well as ethnic and sectarian 
conflicts among them were reflections of this diversity (Erder 1997).  
During the 1960s, gecekondu phenomenon was accepted by the state and 
their bargaining was in a way legitimized when the first Gecekondu Act was enacted 
in 1966. Now the gecekondu was more than a buffer zone between the rural and the 
urban, it was legalized and stabilized, it was commodified (Erman 2001). After the 
1970s hemşehri networks, informal economy, informal housing have been 
considered to be the ‘survival strategies’ of migrants as a consequence of the 
‘disadvantaged’ positions of migrants in the absence of state welfare provisions 
(Erder 1998, Öncü 1994). These informal networks and communal lives were 
considered to be creating the 'other’ while defining the ‘self’ (Ayata-Güneş 1991, 
Ayata 1989, Erder, 1995) and at the same time they were reshaping the city (Abu-
Lughod 1961, Okutan 1995). Sectarian and ethnic groups occupied the diverse 
sectors of the urban economy with rigid territories (Seufert 1997) where each ethnic 
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group was occupying a sector where other groups could not interfere. In these 
studies, communal networks, conflicts among them, their political mobilization 
attracted attention, which were strengthened with neo-liberal and global trends. Also 
during this decade, disputes between left-right wing ideologies and their 
organizations were carried into the urban districts as street fights and bloody 
conflicts in universities. These disputes were carried over to gecekondu areas where 
they allied with these residents. However there were also conflicts in these districts 
between the migrant groups and these ideological groups. Various districts of cities 
in Turkey that were pulled into these conflicts caused the labeling of migrant groups 
as ‘dangerous’ and ‘communist’ groups7 by politicians and various groups of 
urbanities.  
Especially after 1983, the decentralization of local governments, how the 
votes of the migrants were ‘mobilized’ and their bargaining power became critical 
issues of debate. With the politization of ethnic and sectarian groups, it was realized 
that the migrant ‘problem’ had many faces. In terms of political studies, with the 
revival of Political Islam in the 1980s, it was questioned why the modernist ideal did 
not penetrate the migrants as it was desired by governments, urbanities and scholars. 
Focus on identity gained pace during this era. Ethnic and sectarian diversities and 
their political claims created heterogeneity in the urban area, but were feeding upon 
the homogeneity in the groups (Güneş-Ayata 1997). It was more of the 
                                                          
7 When one of these districts was in severe conflict and fights with gun shots and street fights, and when 
police forces could not enter these districts they were called “Liberated Areas” (Kurtarılmış Bölge) 
Various neighborhoods in the Mamak district have also been liberated areas. Especially Mamak, even 
after these conflicts were over, was considered by the media and the governments as the district where the 
migrants with leftist ideologies were accumulated the most. 
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heterogeneity of communal groups rather than the heterogeneity of individual 
identities. 
With the politization of these diverse groups, political participation in 
relevance to democratization and civil society debates in the intellectual spheres in 
Turkey gained pace (Göle 1994, Mardin 1990, Narlı 1999).  Studies based on voting 
polls showed that migrants participated mainly through mobilized votes (Özbudun 
1976). On the other hand, maximizing gains, local governments mobilized votes as a 
result of rent economies. With liberalization of economy after the military regime 
following September 12, 1980, the question of whether or not there was a civil 
society in Turkey or not found its reflections in academic studies and political 
debates. These studies reflected diverse approaches: on the one hand Islamic revival, 
gay and women movements were considered as new and democratic movements 
(Göle 1994) as positive for civil society and modernization, and on the other hand 
the lack of constitutional rights for associational life and neo-patrimonial ties as 
hindrances to civil society formations (Kalaycıoğlu 1998) were considered. Also as 
Sarıbay (1994), Kalaycıoğlu (1995), Navaro-Yashin (1998) and Heper (2000) 
argued, loyalty to communal ties reflected upon the State as a ‘father’ image that 
hindered the formation of a participant individual citizen.  The idea that this “anti-
modern” characteristic of migrants was an Ottoman heritage embedded in political 
culture (Mardin 1990); found its reflections in the political arena. It was argued that 
political participation of migrants was achieved through mobilization of votes and 
clientalizm (Roniger 1994, Güneş-Ayata 1994, Özbudun 1972).  
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The late 1980s and the early periods of the 1990s were also marked by a 
liberalization process of the economy with the Motherland Party that was brought to 
govern the state by the military regime after the military coup. Market economy 
dominated the urban economy and during this period two gecekondu Acts were 
released that legitimized them and allowed the construction of multiple storey 
buildings in these formerly informal housing districts. Though these acts, various 
migrant groups became more well off, where various other groups were more 
deprived as a result of the liberal economy policies of the government.  
Through out the decades that were briefly outlined above, migrants in urban 
areas continued to live in gecekondu settlements or apartment buildings that were 
often constructed on the gecekondus of migrants after it was allowed through the 
Acts. Since migration in Turkey was characterized by chain migration, migrants 
were accumulated in various districts of gecekondu settlements according to their 
villages where they came from. They established their communities in urban 
settlements based on their regional identities. These were mainly based on the 
village identity as a region, but there were also migrant communities based on town 
or city identities. These migrant communities developed diverse informal networks 
in the urban economic and political spheres based on hemşehrilik. Even in the cases 
when the migrants became upwardly mobile and established other networks other 
than their hemşehri, migrants mainly remained within their regional communities in 
their settlements and in the urban economic sectors they occupied. The motivation 
behind writing this thesis is the idea that migrants are an integrative part of urban 
development in Turkey. If we consider the development of cities in the history of the 
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Republic of Turkey, both spatially and economically, we see that they have 
developed with migrants and through the rural-to-urban migration. However in 
political and academic spheres, they were considered as being different from 
urbanities, who were considered practically the ‘citizens’, the ‘individuals’ who 
corresponded to the ‘modern’ ideal. Research about urbanization in Turkey focused 
primarily on migrants and with the political and economic changes in Turkey, the 
topics about migrants changed throughout the decades as presented above. However 
studies of urbanities were few. There were constant debates about migrant 
adjustment and migrant integration or non-integration to urban life, or their process 
of becoming or not becoming urbanities was problematized. Almost all the 
‘informal’ about urban life was attributed to migrants and almost all the ‘formal’ 
was attributed to urbanities. Such as migrants lived in informal settlements as 
gecekondus, occupied the informal sector of economy and established informal 
networks and primarily utilized these for their needs in urban areas. 
This thesis aims to contribute to the debates about urbanization in Turkey 
through a research on a formal institution of migrants that are the village 
associations. Through a study on village associations, it is aimed to highlight that 
migrants are not only involved in informal ties and networks, but they also establish 
formal institutions and formal networks that have also been affected by the 
economic and political changes throughout the decades. In this thesis, I tried to 
present the establishment motivations of migrants, and various other causes that 
might have contributed to the formations of these associations. The major part of the 
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thesis is composed of an attempt of a comprehensive description of what village 
associations are as formal associations in the lives of the migrants.  
The first chapter of the thesis aims to highlight the diversity among migrants 
and the aspects of migration that lead to migrants’ networks. It attempts to find 
starting points about a study on village associations concerning how migration and 
migrant networks and diversity among them might have effected their different 
patterns of formation? It dwells upon the specific kind of informal network based on 
the place of origin, namely hemşehrilik where village associations as formal 
networks are also based on. The differences of informal and formal networks of 
migrants, how they have been studied in Turkish social sciences is briefly outlined 
in this chapter. Also studies about migrants’ regional associations in other countries 
are utilized to shape the field research of this thesis.  
 The second chapter explains the research process and describes the subject of 
the research. The third chapter presents the data of village associations collected as a 
result of field research in various gecekondu neighborhoods in Mamak, Ankara. It 
describes the historical and spatial development of the village associations in the 
research and presents the different membership motivations and functions of the 
associations in the lives of migrants that can be political, socio-economic and 
cultural.   
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CHAPTER I 
 
MIGRATION AND MIGRANT NETWORKS 
 
 
 
Turkey has been experiencing rapid urbanization8 since the 1950s although the pace 
has differentiated in decades. Major places of destination have been Izmir, Istanbul 
and Ankara. These three cities differ in their migration processes and the formations 
of gecekondus. For example, Istanbul and the Marmara region is the core of Turkish 
industrialization. The labor market and job opportunities differ, for example, to that 
of Izmir where the migration started comparatively after the 1950s, because Izmir 
could keep the rural population longer in the rural areas with its fertile land (Sevgi 
qtd. in Tekeli 1998, 307).  The profile of migrants also differed and effected the 
gecekondu neighborhood formations in accordance to the level of industrialization, 
the location of factories, strength of service sector and such (Tekeli 1998:301-303). 
Istanbul, which attracted the densest and heterogeneous migration population in 
terms of ethnicity and place of origin, had distinct neighborhoods based on these 
differences (Seufert 1997, 58). The first comers settled into a neighborhood and the 
followers from the same place of origin settled nearby and lived in community 
relationships (Karpat 1976, Ayata 1991, Erder 1995, Ersoy 1985, Tekeli 1998). It 
was not only in the neighborhoods that they lived in major groups, but they also 
occupied various sectors of the informal 
                                                          
8 Urbanization here is taken as rural-urban migration and increase in the urban population.  
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economy based on hemşehri ties (Seufert 1997, Karpat 1976, Ayata 1991). Although 
many migrants worked in factories, it is argued that it were the Alevis who created 
the ‘working class’ with their participation in union movements and in general with 
their being active in unionization given the reason that they were isolated in the city 
and had no institutions to hold on to: Sunnis for example had around the mosques 
(Heper 1982). Also as Seufert argues: 
 
The community (Alevis) felt itself isolated in a strange and sometimes 
even hostile environment and an open confession of religious 
commitment risked trouble, religious meetings were rare and at the 
level of ‘understanding’ and ‘meaning’ one may say that there was no 
development in clan members’ ‘understanding’ of their own culture; 
Instead of being concerned with their own tradition, the Alevi youth 
joined with the left in political struggles. They tended to see 
themselves as part of the national and international working class. 
(Seufert 1997, 164)9 
 
 
In light of these arguments, it can be said that Sunni groups with institutions to 
recreate their religious identity tended more to be a closed group, relying upon their 
kinship ties in comparison to Alevis. As it is also argued by Ayata, “The city funeral 
ceremony is organized by the state mosques and is, therefore, predominantly Sunni 
in character; this implies that the only way to avoid having a Sunni funeral service is 
to carry that out in the village” (Ayata 1992: ??)10. She continues to argue that the 
majority of Alevis are employed in salaried jobs and it is hard to observe networks 
for business based on ethnic ties. 
                                                          
9 Also supporting the same view, Güneş-Ayata, Ayşe (1992) “The Turkish Alevis” Innovation: The 
European Journal of Social Sciences, 13511610, Vol. 5, Issue 3. 
10 No page number was included in the article at hand. 
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A critical dimension of rural-to-urban migration is the changes caused in the 
lives of women. The male population spends their whole day at work, which is 
outside the gecekondu area. Through their work they get to use urban institutions 
more often and establish new networks. However women remain in the gecekondu 
area restricted from being mobile in the city both of the cost of transportation and 
the communitarian surveillance provided in the neighborhood. Erman (1998a) 
identifies four emergent patterns in the lives of these gecekondu women, namely the 
initiating women who are empowered through hard work, submissive migrant 
women, economically advantaged women and struggling young women who are 
trying to break out. In the lives of submissive migrant women there is cultural 
control shaped by Islam and patriarchy. Economically well off women are more 
likely to be freed from the traditional constraints of rural life because she would be 
freed from sharing the same residential area with the extended family. However 
economically disadvantaged women will have to continue to live within the 
extended family, which will strengthen the control even more, that is already present 
in the neighborhood. Women who are in the second category will be those who will 
be restricted most to remain in the neighborhood.  
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1.1. Informal Networks of Migrants in the Urban Area 
It is argued that migrants utilize their hemşehri ties in order to ‘survive’ in 
and/or adapt11 to the city as a form of informal networking. First of all who is a 
hemşehri? In a very broad sense, hemşehris are those who come from the same 
geographical area, but who live outside that region (Günes-Ayata 1991). Hemşehri 
is a way of categorization and a definition of ‘us’ and ‘them’. With this respect, it is 
a concept of defining identity (Güneş-Ayata 1991, 97). It is also a shifting identity, 
differing in terms of village, province and city; it is not a definite and clear-cut 
identity.  Additionally, clustering in a neighborhood based on hemşehri identity, 
which in many cases means clustering based on sectarian and ethnic differences- 
will promote group solidarity and surveillance of women in the neighborhood. 
Karpat argues that the gecekondu settlers identify themselves more with the city 
name they come from than the village they were born and goes on to argue “all this 
could be considered the beginning stage of identification with larger social and 
political units than the village” (Karpat 1976,119). He argues that these identities 
create the basis of modern types of organizations.  
 According to Kurtoğlu, moral communities are formed based on this identity 
of hemşehrilik that again is based on reciprocal relations (Kurtoğlu 2000, 311). She 
argues about the political outcome of these relationships that once a hemşehri that 
will compete in local elections or has a relative that will do so help another hemşehri  
                                                          
11 Adaptation here is referred to finding ways to secure a place both in terms of housing and finding a job 
in the city. By adaptation, it is not meant the internalizing of the ‘urban culture’, which in many cases is 
associated with ‘modern’ ways of life.  
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for finding a job, they will be in a moral contract where the other reciprocically 
promises to give his vote to him. Ayşe Buğra on this occasion argues that reciprocity 
“unlike exchange, it is a personal relation which is conducted through the 
institutional pattern of symmetry whereby the individuals or groups within the 
society are ’paired’ in their obligations to or expectations of each other. It is a 
continuing relation given by social position of the parties involved” (Buğra 1998, 
305). She argues that because the state fails in its redistribute function, informal 
reciprocity relations are activated especially in the provision of housing.  
Through migration, migrants adjust themselves to the city, but they also 
adjust the city to themselves. As Güneş Ayata argues, in time, migrants have 
become aware of their bargaining power as a result of, or –lack of, gecekondu 
politics in Turkey and the involvement of local governments and private interest 
groups in the rent economies (Güneş-Ayata 1994). Votes at this point have become 
the primary bargaining tool in return of legalizing gecekondus and bringing various 
other services that would legitimize their presence in the city. At this point, 
tightening hemşehri ties in order to utilize patron client relationships becomes 
crucial. Also politics based on religious ideologies or sectarian discourses, 
“rural voters voting en masse out of deference to their religious leaders, solidarity 
desire to affirm solidarity to his larger group, village, clan, ethnic religious 
community” (Özbudun 1976, 9), has mobilized votes in return of a just society in 
religious terms.  
Another important aspect influencing hemşehri networks is the different 
migration models, as Erder points out. Mass migration, chain migration and 
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individual migration create different patterns of informal networks. She argues that 
migrants arriving in the cities trough mass and chain migration and who are 
unskilled and not young anymore to learn skills rely more upon hemşehri ties in 
order to survive in the city (Erder 1995, 111). There is also forced migration in 
Turkey which started with the unrest in the East and through the Atatürk Dam 
project that ended up in the politization of migration. This development also led to 
the creation of ethnic solidarity groups (van Bruinessen 1996) such as the Kurdish 
groups. 
 
1.2. Migrants and Their Participation To Formal Institutions in the Urban 
Area 
Trust is a critical component of formal networking. It is argued that since migrants 
do not trust secondary relations providing their needs, they mainly rely upon 
primary relations (Gökçe et. al 1993, Dubetsky 1976, Güneş-Ayata 1991). In terms 
of utilizing urban bureaucratic institutions by migrants, Heper argues that formal 
bureaucratic institutions are far away from adjusting to the migrant’s cultures. 
Migrants who could not adjust to the ‘urban culture’ have problems in utilizing these 
institutions and prefer to satisfy their needs through informal networks, such as 
hemşehri networks (Heper 1983). Ayata and her colleagues conclude that if a 
sincere and trustworthy atmosphere is provided in ‘modern’ associations, the 
migrants would participate but not for the search of a belongingness, because as they 
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argue, they already are enclosed within the network of kin and hemşehris12 (Gökçe 
et. al, 1993:354). In other words, the reason they do not associate in urban formal 
organizations is that they do not feel comfortable in them. It is foreign to them. 
 When we look at the associational formations of hemşehri13 networks based 
on the city, we come to see a class dimension. Informal networking on this identity 
might be across-classes, through patron-client relations, but in associational life it is 
observed that they become the representative organs of the migrants who have 
mainly succeed in upward mobilizing, or already came from the middle and/or upper 
classes of their place of origin which is mainly the province or city center (Sarı 
2000, Narı 1999, Tuncel 1998). Although these associations become critical in vote 
mobilization primarily in local politics (Kurtoğlu 1998, Hubuyar 1998) which turns 
the hemşehri identity into a political one, their major aim stated in their statute is to 
help their hemşehris, in terms of providing scholarships to newly arrived fellow 
countrymen, help the poor hemşehris and such. However these and other activities 
as picnics, cultural organizations such as concerts, folklore dancing require a 
monthly payment of membership fees, that again require a certain income. The 
buildings of these associations are mainly located in the city center where the 
members who work in different parts of the city as teachers, bureaucrats, doctors 
and other occupations of higher status can come. At this point, in the case of a low 
                                                          
12 This conclusion of their study, also supports the idea of Güneş-Ayata whose argument was presented a 
few paragraphs ago, that the Alevis are more likely to join unions and other interest groups than Sunnis 
who are enclosed within their religious community 
13 Theoretically, village associations are also organizations based on the hemşehri identity; hemşehri 
identity based on the village as the place of origin. However in this thesis, the expression ‘hemşehri 
associations’ are used for associations based on regional identities other than villages. In other under 
hemşehri associations, all hometown associations are understood, but the village associations.   
 15  
income hemşehri living in a gecekondu, who can not afford the payment, who does 
not use the city center often, and if s/he does it costs him a lot a class dimension 
occurs in the formal networking of hemşehris on the base of associationalism. Also 
there is again the problem of ‘culture’. As the study of Melih Ersoy shows on 
migrants from Iskilip, the new migrants are not interested in joining their hemşehri 
association, which is in the city center, because they would perceive the association 
as the club of Iskilip intellectuals where the majority of members are composed of 
bureaucrats and high-level occupational strata (Ersoy 1985).  
Although studies about the associations of rural-to-urban migrants in Turkey 
or their participation to other formal associations based on class or occupational 
dimensions are limited, the issue of hemşehrilik has been usually taken as the 
extension of traditional ties extended to the urban area. They sticked to their 
communal and ‘hemşehri’ ties in search of an identity that they did not find in the 
urban area and which affected their relations to the ‘other’ (Güneş-Ayata 1990, 89). 
At large scale, these ‘traditional ties’ were also kept in terms of patron-client 
relations, mobilizing the votes of migrants, hindering the formation of a participant 
citizen (Tekeli 1998, Özbudun 1976, Güneş-Ayata 1994). Hemşehri ties which are 
reciprocity relations are considered to be unsuitable for civic participation. 
“Transitional societies depend on reciprocity relations and material rewards. In 
Turkey this relationship is very obvious in terms of patron-client relationships. 
However civic participation remains mainly, even in modernized societies, a middle 
class phenomenon” (Özbudun 1976, 9). This approach is very critical because it 
conditions the approaches to studies on migrants based on a modernist ideal and 
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places the migrant networks as traditional. In other words, when the migrants free 
themselves from the traditional bonds, they will participate to formal organization 
more. 
The tendency of migrants to participate in village and hemşehri associations 
might also have a cause in the course of the history of associational life according to 
some scholars. The history of associational freedom begins officially in terms of 
special laws and considerations in 1909.1909: First Law of Associations. Its major 
prohibition was against secret and separatist appeals.1923: Revision of the 1909 
law; executive control over associational life.1924: People’s Houses as major form 
of association for nationalist and secularist    propaganda.1938: detailed restrictions 
on freedom of association in terms of the impossibility of association formation 
without the permission of the government. Clear restriction on political 
activities.1946: Association formation freed from government control. “Ban on 
“class-based” associations were lifted, labor unions were active again, civil servants 
were allowed to form professional associations” (Bianchi 1950, 114) unprecedented 
increase in voluntary associations.1965: Growing number of interest groups 
frightened DP, and “...Argued that this represented not the development of a more 
truly pluralistic regime, but a threat of anarchy and a challenge to the authority of 
the state” (Bianchi 1972,114) government authority for surveillance and inspection 
of associations internal operations.  
 Bianchi’s research on the quantity of associations related to the factors he 
mentioned, very crudely, it could be said that whenever the associational law got 
softer, the number of associations increased. Of course it has to be noted that there 
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were also socioeconomic factors; but it is noteworthy to mention that class based 
organizations increased significantly with associational freedom on class based 
matters (Bianchi 1972, 61). Community associations on the other hand, had a much 
more significant increase than class based ones. He also makes an analysis based on 
the effects of urbanization and mentions a relationship between industrialization and 
increase in class-based organizations. Community associations in general have the 
tendency to increase both with legislative and socio-economic developments. This 
can be associated with increased migration to urban areas beginning with the fifties, 
and that community associations begin to form.  
 How is the Law of Associations now, and what is it that hinders their 
formations: According to the recent available data from 200114 the total number of 
associations are 152.369.15 The reasons, according to Yayla, lie behind the 
restrictive and undemocratic construction of the Law of Associations that are: the 
over organizatory regulations for associations, diverse limitations on individuals to 
form or join associations, requirement of at least 7 people to form an association 
which means that two people can not form one, juristic persons can not join 
associations, the over privileged status of the regulators body which has the 
authority to accept to membership or cancel it, formation of federation and 
confederation is restricted, international relations is restricted, free act in media is 
                                                          
14 Data is taken form Atilla Yayla who referenced from the report of the Ministry of Internal affairs, 
Police Headquarter reports of 2001.  
15 Functioning Associations,77.259 ,Self diffused assoc,23.300,Religious associations 15.571, Social 
Associations 27.41,Sports associations 10.233,Cultural associations 28.097,University student 
associations 98,Closed associations 75.110,Closed associations on court decision 25.454,closed 
association upon the decision of the general assembly 15.055. 
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restricted, political activities are prohibited, representation based on language, 
ethnicity etc. is prohibited, lack of an independent institution for supervision, 
inspectors are not independent, which in itself is not an appropriate way of  
supervision, the approval boards of associations are police headquarters, 
associations are not considered as a part of political decision making, income 
facilities of associations are restricted. All these features of Law of Associations 
which is in force now is one of the burdens toward a democratic culture because it 
makes it difficult to form and sustain associations both in the procedural work as 
required bureaucracy and ideology (Yayla and et al. 2003). The regulations giving 
the impression that associations are not welcomed and the dominance of police 
headquarters and ministry of internal affairs, position the associations in a hardy 
reachable status, and in fact maybe not so much desired since within the political 
culture of Turkey with party politics and strong state and experiences with terror, 
many do not form or join associations; especially the urban migrants who may not 
have internalized the “urban culture”.16 In a crude sense, as Metin Heper argues the 
bureaucratic institutions in urban areas are so much different than that of the rural 
migrants, that the rural migrants carrying traditional cultural traces (Heper 1983).  
Although in time they adapt to city life, the bureaucracy will not make their 
adaptation easier or help themselves be a part of the city, because the bureaucratic 
culture which is characterized by the modern-urban culture will not respect or care 
                                                          
16 Here “urban culture” is referred to individualism; tendency in political participation, familiarity with 
bureaucratic organizations is mentioned. As already discussed in the introduction sections, this is a 
hypothetical assumption derived from modernization theories.  
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about the migrants.17 This Law also supports the views of Heper, Dodd and Bianchi 
about the Turkish political culture in terms of a strong state tradition, center 
periphery clashes, and party based politics and their contribution to patron-client 
relations. 
  
1.3. Migrants and their Formal Institutions Based on ‘Regional and Local 
Identities’ 
The migrant communities are not a homogenized group and show different patterns 
establishing a life in the urban area. As Abu-Lughod in her study about migrant 
adjustment in Cairo uses the village associations in order to locate the residents of 
migrant is the Cairo. She can use them only then if the associations are nearby the 
migrant’s settlements. She finds out that migrants from the southern villages of 
Egypt establish association in the southern part, and northern migrants establish 
association in the northern part of Cairo. The former have their associations in 
family residence while others have rented offices. She argues that both the urban 
district where the migrants settled and their rural backgrounds played an important 
role in this separation. She argues various hypotheses to explain this distinction: the 
type of migration as also Erder had argued. Upper village migrants migrate as 
families whereas lower migrants migrate as single males. Second, the occupational 
difference among the migrant groups affects their adjustment. The associations of 
the upper village migrants function more as leisure-time focal points because the 
single males are excluded from the dense familiar ties established in the 
                                                          
17 Adaptation here is used as the increase in the usage of urban facilities like banks, health centers etc.  
 20  
neighborhood. Village associations are very less in the business district because the 
migrants prefer these association to be nearby their jobs and homes. The different 
patterns of physical, economic, social and ideological backgrounds of migrants 
result with different patterns of adjustment and as result with different patterns of 
associations. In a study of village associations in Turkey, it is very likely to expect 
more than one type of village association.  
Geertz considers the regional associations, in other words association based 
on traditional ties as ‘intermediate’ associations (1962). The more modern the 
migrants get, the less associations they will form on the grounds of traditional ties. 
Hamilton in her comparative study of regional associations of rural-to urban 
migrants in traditional China (at the beginning of the 15th century) and in other 
modern countries (the mid and late mid 20th century), comes to the conclusion that it 
is not only the historical causes that shape these associations, but also structural ones 
such as temporary migration, preservation of rural to urban ties and 
commercialization (1979). They are not the sole transitory institutions of historical 
development from traditional to urban. Regional associations developed in China 
when there was no urbanization or modernization. These regional associations were 
based on the native place definitions. However the major driving force behind these 
formations was not to adapt to urban life, but to keep the village ties because they 
cared for the status they gained in the village. The patrimonial affiliations of 
migrants and their concern for status in the village, led them establish regional 
associations. Carola Lentz in her study of the Ghana educated elite migrants argues 
on a similar ground but in a different century (1994). She also argues that since the 
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migrants who migrate to urban areas or immigrate to other cities and become 
upwardly mobile, because of the traditional culture that they have internalized, they 
care about the status in the village because they want to be buried there. They still 
feel that it is their native birthplace they belong to and want to be buried. If they 
loose contact with the village, or do not socially and economically invest there or do 
not hold on to their people in the urban area, they will loose their status in the 
village and the elderly will reject to bury them. She considers the safeguarding of 
these cultural values and actions toward it as the creation of an ethnic community in 
a modern context.  
Quiet a number of studies have been conducted in Latin America concerning 
the regional associations of migrants. The comparative study of Hirabayashi (1986) 
proposes a framework for an ethnographic study on village association, which has 
also been utilized in the designing of the empirical research of this study. By 
comparing two studies about village association in Latin America, he identifies 
contrasting cases where the out-migrants politicize18 the village; participate in home 
politics that is based on civil-religious hierarchy. The studies showed that those 
having close family ties preferred a communitarian structure in their networks and 
preferred to follow informal religious or elderly leaders instead of formal 
associational leaders. The migrant’s relative deprivation strengthens their 
membership to the association. It is the first generation migrants who are members 
of village association because they compare themselves in the rural and urban area 
                                                          
18 Politization here and in later parts of the thesis concerning the migrants is mainly about the struggle for 
rights and services demanded form the state. 
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whereas the second generation migrants feel less relatively deprived and do not feel 
an identity crisis as their parents. Based on these findings of the studies he 
emphasizes four representative explanations for village associations. Indigenous 
heritage and native customs among migrants, urban push factors toward migrant 
networking such as the labor and housing market in the urban area, macro-level 
economic and political condition that effect both the urban and the rural areas and 
the orientation of migrants toward the point of destination or point of origin. In the 
last point it is critical whether the migrants want to return to their village or not and 
whether they care about their status in the village or not. 
Altamiro and Hirabayashi (1997, 14) identify four issues that migrants respond to 
through the utilization of regional identites in associational formations in Latin 
America. These are the need for community and belongingness, provision of 
services, finding employment and gaining political empowerment. They argue that 
the clustering around regional identities in urban areas “provide a means of 
adaptation and assimilation to urban culture, especially when peasant migrants, who 
are often from indigenous backgrounds as well, face serious barriers due to their 
class and social status” (1997,14). Through regional communities, migrants reduce 
the psychological effects of social and cultural exclusion in the city. The most 
critical part of the four responses of migrants is considered to be the political 
empowerment that is achieved through the regional communities and their 
transformations into formal organizations as migrants’ associations. They argue that 
state policies that do not recognize migrants, or employ discriminatory policies on a 
specific sectarian or ethnic group, it reinforces the empowerment of regional 
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identities who politicize their identity. In addition to that, they also argue that these 
associations function as “safety nets” and “self help” strategies for migrants in urban 
areas who do not have land in their places of origins, who have excluded the 
possibility of return migration. 
Different than the discussions above that are similar to debates about 
migrants networks in Turkey that consider the strength of communal and regional 
identities on the lack of service provisions of the state to migrants, Herbstein argues 
that associational formations based on regional identities have strengthened as “an 
organizational response to the existing power structure” (1983,31). Although his 
arguments are about an immigrant group in New York her arguments can be utilized 
in terms of associations based on regional identities that are established both by 
immigrants and migrants. In her paper, she states that hometown organizations of 
immigrants developed in political empowerment and scale with the increase in 
migration form the same region. However the major cause that has developed these 
hometown associations in to political organizations lies in the response of the 
official state policy toward these immigrant groups. When the Us government 
employed a policy against poverty, these immigrant groups who were on the poverty 
line got organized in order relief their economically disadvantaged positions in New 
York though the anti-poverty programs for the poor. She argues that through the 
politicization of these regional groups, various leadership patterns emerged who can 
be argued to have differing interests in the organizations. These were namely 
traditional authority figures, mid-elites and opposition elites. The traditional 
authority elites “held an ideology of assimilation” (1983, 41) where their main 
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interest was to preserve their relations to other institutions of the society through 
these regional organizations. The mid-elites were a self-conscious group who 
utilized their regional backgrounds “a political strategy consolidating their own 
occupational status through the mobilization of a following out of the ethnic 
population” (Herbstein 1983, 47). Herbstein considers these two elite groups as 
assimililationist that aimed the integration of their community to the wider society. 
The last group of elites, the oppositionists provided a nationalist ideology. This 
group of elites was supporting the independency or a revolutionary struggle of a 
community. Herbstein argues that it was mainly through the elites where regional 
immigrant groups ‘adjustive mechanisms’ were met with official policies. The first 
two groups of elites, the assimilationist in this respect, received the resources and 
recognition for their communities whereas the oppositionists with their goal in 
changing the political status failed in meeting the provisions of the welfare state 
with the needs of their community.  
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CHAPTER II 
DESCRIPTION OF THE FIELD RESEARCH 
 
 
2.1. The Research Process  
This thesis is an exploratory research that attempts to understand what village 
associations in Turkey are, why and how they are established and what functions 
they have in the lives of migrants. The aim of understanding has required the use of 
multiple research methods. In-depth interviews, observations during the many visits 
to the neighborhood where the associations are located and at the association during 
participation in the special occasions were the methods used for the field research. 
Before the field research, in order to understand the quantity and historical increase 
in the numbers of village associations in relevance to other associations, both in 
Ankara and Mamak, statistical analysis was made upon the data about the village 
associations that was collected at the Associations Desk (Dernekler Masası) in the 
Ankara Central Police Headquarter (Ankara Emniyet Genel Müdürlüğü). Since the 
village associations are formal organizations of migrants, migration data was also 
utilized as part of the research to understand the relationship between migrants, 
migration and village association formations.  
For statistical data about village associations, I scanned the database of 
Associations Desk in the Ankara Central Police Headquarter (“Ankara Emniyet 
Genel Müdürlüğü), yet with some difficulty. This database included all the names, 
establishment dates, addresses, dates of general conventions, statutes, if dissolved, 
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reasons of dissolution and the related laws for dissolution reasons of all associations, 
both active and dissolved, in Ankara. Although this information about the 
associations was coded, there was no research possible with detailed key words to 
establish a clean and exact database only for village associations. In the mentioned 
database, all village associations were categorized as “social oriented associations” 
(“sosyal amaçlı dernekler”) and mainly under the subcategory of “social oriented 
Associations”, that is the associations based on fellowvillagership, 
fellowtownsmenship or other identities based on the common geographical regions 
of migrants (hemşehri dernekleri). However there were other associations, such as 
mosque and school building and maintaining associations, which were also in many 
cases founded by rural migrants, but they were also left out from the focus of this 
study because the membership in these was not based on village membership but on 
membership in the religious community and/or neighborhood. The village 
associations that are referred to in this study carry the following   key words: 
“village beautification” (köy güzelleştirme), “mutual aid” (dayanışma ve 
yardımlaşma),  “union of fellow villagers” (…köylüleri birliği), “village prosperity 
and development” (…köyü kalkındırma ve geliştirme), “culture and mutual aid” 
(kültür ve dayanışma), social cooperation (sosyal yardımlaşma) together with the 
village name in their association titles, such as Şenkaya Village Beautification and 
Development Association (Şenkaya Köyü Güzelleştirme ve Kalkındırma Derneği), 
Mutual Aid Association of Küçük Villagers Living in Ankara (Ankara’da Yaşayan 
Küçükköylüler Yardımlaşma ve Dayanışma Derneği) and such.19  
                                                          
19 When looked at the titles of the associations from the list, it can be seen that those ending with the same 
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For this reason, all data about associations categorized under “social 
oriented” and hemşehri associations were scanned according to these keywords. 
However there were many mistyped words in the names of the organizations or false 
data coding that later led me to associations that were actually annulled some years 
ago. Despite these difficulties I established a database for village associations in 
Ankara and Mamak.  
I spent my time at the Associations Desk not only to search through the 
database, but I also made three interviews with two officers and the Chief Police. 
The body of interviews was composed of questions related to village associations, 
legal procedures, and any organizational differences of village associations from 
other social and cultural oriented associations. However since the main purpose in 
doing the interviews was to understand what the officers thought and knew about the 
village associations, I avoided a structured interview. I have to note that remarks 
about the Mamak district and their so called “problem” associations that were 
mainly considered to be cultural oriented ones, were not among the answers to my 
questions, but rather in their personal remarks to “enlighten me”-as they noted. All 
the three interviews were not recorded upon request to which I agreed. The 
Association Desk was very busy at the time I was doing my research there. It was 
the eve of the Iraqi war, and there were many protests going on in Ankara. Many 
organizations, student groups and trade unions were under the surveillance of the 
                                                                                                                                                                          
phrase, such as beautification and such, are all located in the same neighborhood. During the in-depth 
interviews, the respondents told that they received help in title finding or statue establishing. Especially in 
the Valley neighborhood, four associations (Sunni) were established in 1996 after an example that was 
established in 1990; all borrowing the same statue and using the phrase “Social Cooperation 
Associations” (Sosyal Yardımlaşma Derneği) by just changing the village name.  
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Associations Desk, and there was a lot of tension at the office. It was a time of 
unrest that might have had reflections on the views of the officers about the 
associations in Mamak, creating sensitivity for tape recording and political 
questions. 
After I put together the database for village associations, I set forth to 
establish a migration data of Ankara set from the State Institute of Statistics. It was 
critical to map a migrant profile based on the place of origin for migrants because 
village associations were associations established by migrants. However detailed 
migration data about the villages and towns of cities that received and send 
migration to other cities from the first census done in 1927 up to today were not 
present. This specific migration data was available only since 1990. However 
statistics about the birthplaces of residents in Ankara were available since 1950. In 
this thesis birthplaces of residents were used as the indication of migration; those 
who were not born in Ankara were considered to be migrants. I checked the data of 
the Ankara population based on the place of birth for each census year since 1950 in 
order to understand the changes in the migrant population in Ankara. Since my 
research area was the Mamak district, I also requested additional data on the 
distribution of the migrant population according to the districts of Ankara, again 
based on the place of birth, to map out which migrant groups were settled in which 
districts. My primary aim was to understand if there was a connection between the 
accumulation of village associations and the related migrant groups in a certain 
district. In other words, my question was about spatial distribution of migrants. The 
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question related to that was whether the village associations of migrants were 
established there where their members resided? The second issue for which the 
migration data was used was to find out whether there was a tendency of a certain 
group to form associations. Did the numbers of the village associations increase with 
the increase of the fellow villagers in Ankara? Which groups had the most village 
associations and where were these associations located? In order to answer these 
questions I have compared both the data on village associations associational and 
migration data.  
I also made a media research in order to find the communication tools 
utilized by the associations. There were no continuous magazines or newsletters of 
village associations published regularly.20 However several village associations had 
Internet sites. All sites contain the lists of the prominent figures born in the village, 
history of the village, photos of the village, list and photos of the association 
activities.  
  The field research site was chosen as a district of Mamak in Ankara. Mamak 
was chosen for the field study due to the on-going field research conducted in the 
Sea neighborhood of Mamak since July 2000 to which I participated with frequent 
visits to the neighborhood in order to conduct in-depth interviews. This field 
research about the historical development of the neighborhood, which was going on 
                                                          
20 However as the field research later has shown, many associations do have newsletters or magazines 
that circulate only among the members. Associations that have internet sites are mainly located in 
Istanbul and have members abroad. Villages with touristic popularity have English translations of Turkish 
texts. Alevi Village association sites provide links to studies about Alevism. Sunni village association 
sites contain historical information about the saints born in the villages, historical mosques and tombs. 
Since none of the sites found in the internet were located in Ankara and none of the associations in the 
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for almost three years, and the accumulated knowledge about the historical 
development of the neighborhood, and the relations among the neighbors provided 
me a strong ground on which to begin my own field research about village 
associations.  
 
During my regular (once a week) visits to the neighborhood within the 
framework of this study, I had the opportunity to talk to the residents of the 
neighborhood, and find about the different meanings attached to village associations 
by different groups in the neighborhood based on gender, generation and sectarian 
differences.  
The village associations for the in-depth interviews were chosen with a 
variety of reasons that would lead to a better understanding of them. Since the field 
research began with the village associations in the Sea neighborhood where an 
ongoing project was taking place, the other associations were chosen with the 
information received from these associations.  
During my participation in the ongoing project that was mentioned above, I 
made connections with all the village associations in that neighborhood that were 
three in number. In-depth interviews were conducted either with the founding 
members or present presidents of these associations. The membership profile was 
established through the information given by the leaders of the village association 
and through the regular visits paid to the neighborhood where I had the chance to 
                                                                                                                                                                          
research sample in Mamak, which are the research subjects of this study, had internet sites, a further 
research about these sites was avoided. 
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talk to members. Interviews with these three associations led to other village 
associations in other neighborhoods. Meanwhile I tried to establish a sample through 
random sampling from the list that I had established from the Association Desk. 
However, because of faulty data entered at the Office, it was difficult to reach the 
associations, which were not at the written addresses. Despite these difficulties, I 
chose two associations, which were in Mamak and were at their mentioned address, 
from the list that also led me to other associations. Since the Sea neighborhood 
where I started my research was predominantly an Alevi neighborhood, the three 
village associations established in it were Alevi associations, and the other village 
associations I reached through my connections with them were also Alevi villager 
associations. In order to see whether and in what ways village associations of Sunni 
migrant villagers may be different from village associations of Alevi migrant 
villagers, I decided to include some Sunni village associations into my study. For 
this purpose I used the list of village associations in Mamak that I had established 
form the Associations Desk database. With the help of a map I identified to which 
city the villages, whose names were in the village association titles, belonged to. 
After that, with the help of friends from Sivas, Yozgat, Çorum and the like and a 
president of a village association in Mamak who was a lawyer and had helped more 
than thirty village association to establish in Mamak, I identified the Sunni and 
Alevi villages and the Sunni and Alevi village associations accordingly. Only after 
this work was done I could utilize the list to choose four Sunni village associations 
for my research. Since one of the Sunni associations turned out to be populated 
predominantly by Alevis-because the Alevi community had bought the associations 
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from the Sunni groups- through the connections made through the other Sunni 
associations, I chose another Sunni association.   
In addition to village associations, I also made in-depth interviews with three 
members of a platform of non-governmental organizations called “The Mamak 
Mass Organizations Platform” (Mamak Kitle Örgütleri Platformu) in the Meadow 
Neighborhood of Mamak. Two of those village associations from the neighborhood 
where I began my study and many other village associations from other 
neighborhoods in Mamak were members of this platform. At the beginning of the 
research, I had no intention to include other organizations other than village 
associations into the field research because it was by definition outside of the scope 
of my study. However, as I pursued with the in-depth interviews, I discovered 
important links between the village associations and this platform. Thus, I included 
this platform to my study since it provided an example of possible political 
affiliations of village associations and it reflected an ideological division among the 
village associations in Mamak. This platform was critical because it was composed 
mainly of village associations (30 of the 60 organizations in the platform were 
village associations).  In addition to the in-depth interview conducted with the 
current representative21 of the platform, I had the chance to conduct brief interviews 
with the members of the platform where I participated to various activities of the 
Platform at the place of the current representative association.  
                                                          
21 The Mamak Mass Organizations Platform is an organization composed of many independent 
associations and interest groups. Each year, a body of seven associations is elected as the representative 
body of the Platform and one association is elected as the formal representative and secretary. This year’s 
representative association was the Pir Sultan Abdal Association.   
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Eleven in-depth interviews were conducted with either the presidents or 
founding members of the village associations. The total number of respondents was 
14 since in some occasions both the president and the founding member participated 
in the interview. In addition to the muhtar of the Sea neighborhood, and the present 
representative of the Mamak Platform, 13 in-depth interviews were conducted for 
the thesis in total. Observations and informal interviews that I had been making 
through the ongoing field research that I had been participating for several months, 
and interviews conducted with the officers at the Association Desk were other 
sources for the study. Furthermore, I spent time with association members on special 
occasions organized by the associations, such as the celebrations of the ‘Mother’s 
Day’, a wedding, a funeral meal, a women’s weekly meeting where I had the chance 
to observe the members and the activities of the associations.   
The eleven in-depth interviews conducted with either the presidents or 
founding members of the village associations were structured through a specific 
focus on village associations. The body of the interview included questions on the 
legal procedures of association formation, background information on association 
formation, political affiliations both through the association and individually, 
neighborhood relations, reasons of migration, occupational status, urban and rural 
relations and the effects of associational membership on their socio-economic, 
political and cultural lives. Specific focus was given to the difference between 
formal and informal groupings of migrants and the reasons why they were 
established.  
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In-depth interviews were all conducted in the buildings or offices of the 
village associations. Interviews with the officers at the Associations Desk were done 
in their offices.  
 
2.2. The Research Sites22 and Village Associations in the Field Research 
The village associations included in the field research were located in four 
neighborhoods in Mamak: the Sea neighborhood, the Valley neighborhood, the 
Grove neighborhood and the Meadow neighborhood. Except the Meadow 
Neighborhood, the other three neighborhoods were lined along the Nato Road. 
The Sea neighborhood is the neighborhood where I began my study with 
three village associations. This is the neighborhood where an ongoing field research 
was taking place to which I participated with weekly visits. This neighborhood is 
composed of both Alevi and Sunni migrant groups where the majority, about 70%, 
are Alevis. The neighborhood that is approximately 10 km to Kızılay23, is closely 
located to the huge Mamak Dumping Site. There are transportation facilities to 
Kızılay from the Nato Road, but not from within the neighborhood that extends all 
the way down the valley. The headperson (muhtar) of the neighborhood is an Alevi 
and a social democrat.  The general voting tendency has been toward RPP 
(Republican People’s Party) in the past years. However after the division within the  
 
                                                          
22 All the names of the village associations, the names of the representatives and the names of the 
neighborhoods are fictious. 
23 Kızılay is one of the central districts of Ankara. The major transportation connection points such as bus 
transfers, subway central stations, shops and offices are all located in this district. 
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party, the supporters of RPP in the neighborhood have also been divided between 
RPP and SPP (Social Democratic People’s Party). In addition to this, there are also 
households among the Sunni groups that vote for Islamist groups. The major 
migrant groups residing in the neighborhood are from Gümüşhane, Sivas, Çorum 
and Yozgat.  
The Meadow neighborhood, from which two village associations were 
included into the study, is mainly composed of migrant Alevi residents. Many party 
branches and association centers are located in this neighborhood. This 
neighborhood is relatively better off concerning transportation facilities and the 
number of schools since it was established earlier. However in relevance to the 
neighborhoods of Çankaya, this neighborhood is not very well developed for it is 
composed both of gecekondus and apartment buildings, where the apartment 
buildings have been constructed on previous gecekondu lands. The Valley 
neighborhood is both composed of Alevis and Sunnis, however the Sunnis are in 
majority. The muhtar is a Sunni. The Grove and Valley neighborhood are lined side 
by side along the Nato Road, where the Grove neighborhood is composed mainly of 
Alevis.   
Below is the list of village associations that were included to in-depth 
interviews that include the following in formations: the name of the village, in 
which neighborhood is it located year of establishment, its sectarian dimension, 
number of members and the existence of formal or informal clubhouses.  
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1. The Mutual Aid Association of Red, Orange and Yellow Villages of 
Gümüşhane.The Sea neighborhood. 1994. Alevi. 125. No clubhouse. 
 
2. Kırıkkale: The Social Cooperation Association of the Grape Village of 
Kırıkkale. 1990. Former Sea neighborhood that is now the Valley 
neighborhood. Sunni. 95. No clubhouse. 
 
3. Kırıkkale:The River Village Association of Kırıkkale. The Grove 
neighborhood. They guess that it was established 1995, but they took it 
over in 2000. Mainly Alevi. 146. Formal clubhouse. 
 
4. Kırıkkale: The Green Village Association of Kırıkkale. Valley 
neighborhood. Sunni. 1995. 70-75. No clubhouse. 
 
5. Kırıkkale: The Mutual Aid Association of the Blue Village of Kırıkkale. 
Valley neighborhood. Sunni. 1996. 70-80. No clubhouse. 
 
6. Kırıkkale:The Violet Village Association of Kırıkkale. Valley 
neighborhood. 1996. Sunni. 112. No clubhouse 
 
7. Sivas:The Culture and Mutual aid Association of Black Village of 
Divriği, the town of  Sivas. Meadow Neighborhood. 1990. Alevi. 300; not 
all in Ankara, also Istanbul, Bursa Izmir and abroad. An informal 
clubhouse. 
 
8. Sivas: The Association of the Villages of Crop Town. The Sea 
neighborhood. 1996. 70-80 five households abroad. Mainly Alevi but also 
some Sunni. Informal clubhouse. 
 
9. Çorum: The Culture and Mutual aid Association of the Small Village of 
Çorum: Along the Nato Road, 1993, Alevi, 150 in general but only 25-30 
come to the association. Informal clubhouse.  
 
10. Çorum: The Culture and Mutual Aid Association of Tree Village. Sea 
neighborhood. 1993. Alevi. It was about 115 during his presidency, but 
has decreased later. No clubhouse. 
 
11. Erzurum: The Mutual Aid Association of Brown Village of Erzurum. The 
Meadow neighborhood. Alevi. 116. Informal clubhouse. 
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 CHAPTER III 
VILLAGE ASSOCIATIONS AS FORMAL ORGANIZATIONS 
 
This chapter deals with the questions of how, when, and where the village 
associations in Ankara and Mamak were established. Village associations as an 
organizatory body have an institutional framework in which they develop. This 
institutional dimension defines the framework of village association as a formal 
institution through the Law of Associations and through the inspections of the 
Associations Desks. This dimension determines how the village associations are 
established on the legal status. The question of ‘when’ the village associations were 
founded is related to the historical development of village associations in general in 
Ankara and to the internal dynamics of village associations’ individual 
development; in other words how it came to the point of a formal establishment in 
Mamak. The question of ‘where’ the village associations were founded relates to the 
spatial dimension of village associations regarding both the spatial distribution of 
village associations in Ankara and the characteristics of each village association 
separately concerning their association buildings in Mamak. I will first present the 
findings about village associations in Ankara and then about village associations in 
Mamak after the presenting the institutional framework of village associations in 
general. 
 
 
 38  
3.1. Institutional Framework and Its Effects on Village Associations 
Village associations, as defined in this study, are formal organizations of rural 
migrants in Turkey whose memberships are based on fellowvillagership (köylülük), 
which is the common identity of the place of origin, that is, the village. In other 
words, the association is founded by and for the members of the same village who 
migrated to urban areas. However as will be presented in the coming parts, with the 
status of ‘honorary membership’ (fahrihemşehrilik)24, people from other villages 
may also be accepted under various conditions.  
Village associations are formal organizations that have annual general 
conventions, elections within the associations, membership fee payments, regular 
organizations for members, an executive committee and formal recognition by the 
Ankara Associations Desk. In my study all migrants’ associations established on the 
basis of the same village membership that fall under these criteria were included as 
‘formal organizations of migrants’. There are other formal associations of the 
hometowns of migrants based on district, city and region membership such as 
Çorum-Sungurlu Mutual Aid Association (Çorum Sungurlu İlçesi Yardımlaşma ve 
Dayanışma Derneği), Çorum-Der (Çorumlular Derneği), Association of the People 
of the Black Sea Region (Karadenizliler Derneği). These associations were 
excluded from the scope of the study because my main focus was on village 
associations 
                                                          
24 People coming from other villages are accepted to the village association under this status. It gives 
these non-fellowvillagers a fictitious fellowvillagership who is not the fellow villager but who pays the 
membership fees. This title can be given on two grounds, one to include them to the associations because 
they demand to be members, and two this status can be given as a title to honor people who have served 
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Village associations, like all other associations, have an executive board, a 
secretary, a treasury and a board of inspectors (denetim kurulu). According the 
purposes of the village associations, they also have women and youth committees. 
However these committees are not a must, but a choice of the president.  
These associations are not established in the village, but are urban 
phenomena. Moreover, the fact that there is an established association of migrants of 
a specific village in the city does not necessarily mean that migrants from that 
village are all members of it. The migrant community from a village is not a 
homogenous group but a heterogeneous one. The migrant community can be divided 
through interest disputes having its origins both in the urban and rural ties. Social 
and economic stratification among migrants, spatial dispersion and sectarian 
differences, ideological commitments and political choices are the urban roots of 
disputes or cleavages, whereas patrimonial disputes between large families are the 
rural roots of cleavages. Village associations do not serve the interests of all the 
migrants from the same village. It serves the interests of one sectarian, political 
and/or economic group within the same migrant community. The other groups 
cannot establish their own village association in opposition to the already existing 
one because by law, only one association with the same name is allowed to be 
established. In this case, the other groups establish an alternative association with 
another name if they are enough in number. For example Mutual Aid Association of 
Küçük Villagers Living in Ankara (Ankara’da Yaşayan Küçükköylüler Dayanışma 
                                                                                                                                                                          
the interests of the association or the members of the association although they are not fellowvillagers. 
These members do not have voting right, but can participate to association activities.  
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Derneği) and Küçükköy Sports Fans Club (Küçükköy Spor Sevenler Derneği) are 
two associations established by two different groups of the migrants from the same 
village. Since the migrants also have memberships to other associations, such as 
sports, political or cultural organizations, some groups can find a formal 
representation within these associations. Thus, I have not included these sports and 
political associations of the different fractions of migrants. Information on groups 
other than the village association members was collected through the in-depth and 
brief interviews.    
 Village associations, like all other organizations that fall under the category 
of associations, are established according to the Law 2908 that is the Law of 
Associations, which was passed in 1983 and has gone through various changes since 
then, and are inspected by the Central Police Headquarters that follow the 
regulations stated by the Ministry of Internal Affairs. There are cases though where 
village associations, again like other associations, are established by a group for 
some purpose and then are sold for money to another group. The establishment of an 
association together with its clubhouse (lokal) is relatively costly. There are 
associations already established but do not fulfill their aims. Instead of annulling the 
association, they can be sold to interested groups who wish to avoid the complex 
procedure and cost of establishing a new association. At this point the statue, 
together with the association, is taken over, later to be changed for the actual 
purposes of the new group. Thus, there are also village associations established 
through this process. However the interesting thing here is that the name of the 
association cannot be changed. A group of villagers may take over another village 
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association that was meant to be annulled, but is sold at the end. In this study, one 
association, which was established through taking over, has been included, that is 
the River Village Association of Kırıkkale located in the Grove neighborhood.  
Within the database, all associations are categorized under various variables 
that have been defined by the Ministry of Internal Affairs. All Associations Desks in 
cities establish their databases according to these categorizations. The major 
categorization is based on the purpose of establishment. Those who want to establish 
an association bring their statutes to the Associations Desk, and the Chief, and in 
some cases various other officers, decide whether these associations are social, 
sports related, cultural, scholarly or politically oriented. Their frequency of 
inspection is based on these categorizations. Political and cultural associations are 
subjected to inspection more than are sports and mutual aid organizations. The Chief 
Officer in the Associations Desk in Ankara explained these changes in inspection 
frequencies as follows: 
By looking at the statutes, we classify the associations according to the 
categories set by the Ministry of Internal Affairs. However many associations 
which claim to be culturally oriented association do not turn out to be so. For 
example Alevi associations. I believe that they should be classified as 
political associations because what they are doing is not cultural but political.   
 
The frequencies in inspection give us various clues about village association 
formations. Village associations are not subject to constant inspection and are not 
seen as political formations that could go under suspicion, thus members feel 
comfortable in joining these associations. Especially after the 1980 military coup 
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d’etat, the inhabitants in Mamak feel uneasiness with associations that were all 
dissolved after the coup.  
Village associations are grouped as social oriented, mutual aid, solidarity and 
hemşehri associations. However various village associations in Mamak are also 
subjected to frequent inspection visits. As an officer in the Association Desk 
claimed: 
Mamak is a very problematic district. You know there are many migrants 
who have a lot of spare time and you know its fame for political deviance25. 
Those who want to run them as coffeehouses exploit village associations. 
They are inspected very frequently in order to hinder these associations to be 
run as places of illegal gambling where the owner does not pay his taxes”.     
 
This issue about gambling in village associations is kept under control very 
strictly by the Associations Desk. However they are stricter about the associations of 
the Alevi population, which are labeled as ‘cultural organizations’ according to their 
statutes. The chief Officer in the Headquarter argues: 
These associations are not cultural organizations as they claim in their 
statues. They are seperative and want to reinforce their difference and want 
to harm the national unity. They are in some cases just as political as the 
famous Human Rights Association. Because of this, we keep track of these 
so called ‘cultural’ organizations very seriously. 
 
 
The total number of associations in Mamak coded under the category of 
‘cultural associations’ is 7, which are all Alevi associations. One of these 
associations is the present representative in the Mamak Mass Organizations 
Platform (MMOP) to which 30 village associations are members. It is not only the  
                                                          
25 What he means as political deviance is the support for leftist parties and organizations. 
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Police Department that considers the Alevi associations as political ones. Also some 
Alevi migrants consider these associations to be politically oriented rather than 
cultural. The field research about village associations in Mamak has shown the 
conflict between the MMOP, which is considered to be a Platform mainly composed 
of politically oriented Alevi associations by some migrants, and various village 
associations that reject a political orientation. However this will be discussed in 
detail in the next chapter. 
3.2. Village Associations in Ankara 
The total number of active associations in Ankara is 7102. Seventy-five percent of 
these associations are social oriented. More than 20% of these social oriented 
associations are village associations. The total amount of hemşehri associations26, on 
the other hand, amount to 30% of the social oriented associations.  
Categorization of Active Associations in Ankara
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social sports cultural scientific and scholarly political others
 
Figure1: Active Associations in Ankara by the year 2003. Database of   Ankara  
               Central Police Headquarter Associations Desk Database. 
                                                          
26 In addition to village associations, migrant associations based on fellowtownsmenhip or associations of 
a distinct region are categorized under hemşehri organizations.  
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If we consider that all the village associations are located in gecekondu areas, 
these numbers are important indicators of the association formation preferences of 
migrants. Migrants establish village associations more than they establish sports 
clubs or political associations. 
 According to the database of the Associations Desk in the Ankara Central 
Police Headquarter that was completed in 2001, the total number of active village 
associations in Ankara is 1124. 1537 village associations were established but are 
now inactive because of the 51st regulation of the Law of Associations that requires 
the self-dissolution of the association when the organization cannot fulfill its 
objectives. The major failure in fulfilling the objectives is failing to achieve the 
necessary number of members or to organize two general conventions each year.  
 The dissolution of a village association for other reasons, for example 
using the association for forbidden acts, such as for ideological purposes, is very 
rare27. The reasons of dissolution by the 51rst regulation are not in all cases the 
failure to get permission for gambling or caught in unlawful gambling acts. In some 
cases they cannot reach the required number of members because the members are 
too poor to pay monthly membership fees. As in one case in my research, a village 
association was about to be annulled twice because they had no enough members 
and enough membership payments to pay the rent of the association’s place. The 
members were all construction workers, and in many cases did not have regular jobs 
in order to make regular payments to the association. In order to keep the association 
                                                          
27 After the coup d’etat almost all associations in Turkey were dissolved. These reasons of dissolution are 
mainly given after 1983, after the new Law of Associations was accepted. 
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going, they invited other members as honorary members to increase the 
membership.  
 The officer who keeps the inspection records of the associations in Mamak 
comments upon the factors that causes their dissolution as follows:  
Migrants in gecekondu areas use village associations as substitutes for 
coffeehouses. The license to manage a coffeehouse requires greater capital 
and the owner is obliged to pay taxes. However the establishment of a village 
association is much easier and cheaper than the establishment of a 
coffeehouse. The legal way to utilize the meeting place of the association as a 
coffeehouse where drinks are charged and gambling is on record is through 
the clubhouse (lokal). In order to obtain a clubhouse license, the founders 
have to fulfill various requirements such as permission from the 
Municipalities for safety regulations and proof of not having been convicted 
of crime. These demands have to be fulfilled within a month. Many migrants 
found their village associations in order to open a clubhouse, but they cannot 
fulfill the regulations and do not get the permission of a clubhouse license. In 
this case their association loses its main aim of foundation and it is dissolved. 
 
 
From the words of the Police officer, the village associations seem only to be 
established for economic purposes. However, findings on village associations in this 
study have shown that the reasons of establishments are diverse, as will be presented 
in the coming chapter.  
When we look at the establishment dates of village associations in Ankara, 
we see that between the years 1990-1995, there was a boom in the number of village 
associations in general. 
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Distribution of Village Associations in Ankara on 
Yearly Basis
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Figure 4: The yearly distribution of Ankara Village Associations in a Five Year  
     Span. Database of the Ankara Central Police Headquarter Associations 
Desk. 
 
 
This sudden boom in village associations can be explained through a boom in 
migration flows caused by the political unrest in the Eastern part of Turkey, as it is 
proposed by some scholars considering the Istanbul case (Erder 1997). However 
when we look at the names of the village associations, we see that they are the 
associations of villages of Yozgat, Çorum, Çankırı, Kırıkkale, Sivas and from the 
villages of Ankara28, all located in Central Anatolia. There are no village 
associations from the villages of the Eastern part of Turkey. If we would take the 
place of birth as an indicator of migrant population in Ankara, we can see that the 
number has increased smoothly within the years, but the village associations have 
not increased in direct proportion with the population increase, as it is seen in Figure 
6. It can be expected that the present associations and those established in 1990 and 
                                                          
28 There are many migrants that migrate to inner parts of Ankara or to the gecekondu districts of Ankara 
from its peripheral villages. 
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after 1990 in Mamak are not established by new migrants who arrived in Ankara 
within a five year span, but are either the children of the first generation migrants or 
the first generation migrants themselves.  
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Figure 6: Population Rate of Ankara by Place of Birth 
 
When these data were integrated into the in-depth interview as questions 
related to the establishment dates of associations and migration dates of the 
founders, surprising results were obtained. It was found out that those migrants who 
were living in the city for more than twenty years established village associations. 
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The majority of the founders either were born in Ankara or migrated to Ankara in 
their early ages between six and ten. In other words, the boom in village associations 
between 1990-95 did not have its cause in the recent boom in migration flows. 
The increase in village associations could also have a cause in the 
institutional dimension. When we look at the changes made in the Law of 
Associations, we can see that in 1992 and 1997 there has been a certain kind of 
liberation. Especially in 1992, the 61st regulation of the Law of Associations, which 
banned all associations to have any relationship with political interest groups such as 
trade unions and political parties, was changed. With this change in the law, 
associations were allowed to receive from and provide financial assistance to 
political parties and trade unions. This brought a partial political liberation, which 
allowed a certain degree of collaboration between associations and political interest 
groups. This political liberation might have increased the number in village 
associations because, as the in-depth interviews have shown, various parties support 
the associations.  
The 5th regulation of the Law of Associations states that no government 
officer, neither workers nor civil servants, are allowed to join or establish 
associations. Although this law has been changed in 2002 by lifting the ban from 
association participation, it was still active in the 1990s. When we consider that the 
associations were almost all established by migrants who migrated to Ankara in the 
1970s and were mainly government workers in state-owned factories or universities, 
they could only establish these associations after they were retired, which coincides 
to the 1990s. In the 1990s Turkey was experiencing a trend in associational 
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formations. It is an important question why the residents in Mamak primarily chose 
village association formations.  
 
3.3. Village Associations in Mamak 
 
The total number of associations in Mamak is 708, and 271 of them are “building 
and maintaining” (yaptırma, yaşatma)29 and 348 of them are mutual aid 
organizations, among which village associations amount to 200. Fifteen of these 
village associations have legally established clubhouses.  
 
Categorization of Active Associations in Mamak
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Figure 2: Active Associations in Mamak in 2003. Database of the Ankara Central 
Police Headquarter Associational Desk. 
 
                                                          
29 Mosque and school building and maintaining associations or association to build a fountain are those 
categorized under this heading. 
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Categorization of Social Oriented Associations in 
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Figure 3: Active Social Oriented Associations in Mamak by the year of 2003. 
                 Database of the Ankara Central Police Headquarter Association Desk. 
 
 
According to the results of the 1990 national census, the total population of 
Mamak is 412.771. Inhabitants born in Çorum (40.778), Yozgat (33.837), Kırıkkale 
(22.568), Kırşehir (16.596), Sivas (16.346) and Çankırı (11.227) are the largest 
groups of migrants living in Mamak. Those who have moved to Mamak from the 
villages of Ankara to city centers also form a large group. However there is no direct 
ratio between the group sizes of migrants and their numbers of village associations 
established by the group members. For example, the total population of Mamak 
whose birthplace is Yozgat is almost twice as much as those whose birthplace is 
Sivas. However, the village associations of the villages of Sivas are more than twice 
as much of the village associations of the villages of Yozgat. The village 
associations of Sivas are almost all from the district Divriği, which is primarily 
inhabited by the Alevi population.  
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 Place of Birth Population Village Associations  
Ankara 185. 926 20 
Çorum 40.778 56 
Yozgat 33.837 14               
Kirikkale 22.568 16 
Kırşehir 16.596 8 
Sivas 16.346 34 
Çankırı 11.227 12 
Kayseri 6.123 4 
Table 1: Mamak population by place of birth and numbers of village associations of these 
groups 
 
 
 
 
 
3.3.1. The Historical Development of Mamak Village Associations in the Study 
 
The first village association in Mamak was established in 1940. Until 1990, this 
number rose only to 4. Between the years of 1990 and 2000, however it has reached 
the number 200.  
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 Distribution of Village Associations in Mamak on 
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Figure 5: The yearly distribution of Mamak Village Associations in a Five Year  
     Span. Database of the Ankara Central Police Headquarter Associations 
Desk. 
 
 
There is no single pattern of the establishment and development of village 
associations. The village associations in this study had different establishment and 
development paths that can be grouped mainly into three categories: (i) Village 
associations that were transformed from already existing mutual aid relations among 
a certain migrant group. These associations are established by the common demands 
of this certain migrant group; (ii) Village associations that emerged from earlier 
experiences of neighborhood associations or political motivations of leaders; and 
(iii) Village associations that emerged as reaction to the existing village 
associations. These associations are mainly established by the decisions of few 
leaders for larger projects than the mere interests of the fellow villagers.   
(i) All village associations in the field research were established after 1990 
primarily by first generation and exceptionally by second-generation migrants. 
Among the eleven associations, two were established as the continuation of already 
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existing mutual relations among a certain group of migrants. These associations 
were established by the general demand made by the migrants of a certain village as 
a community in a neighborhood. One association of the two was located in a 
gecekondu neighborhood and the other was located in a migrant neighborhood of 
apartment buildings. Those living in the gecekondu neighborhood had been living in 
that neighborhood for more than 18 years that coincides with the first establishment 
years of the neighborhood. Later in time, their fellow villagers who migrated to 
Ankara also settled in the same neighborhood. Although there were some who 
settled in other neighborhoods or later in time moved out, they kept their contacts 
with their fellow villagers. This group of migrants had been collecting money 
among themselves for funerals or weddings. The parents of the first generation 
migrants came together with their children to the city but wanted to be buried in the 
village. Also since the migrants were Alevis, they wanted to be buried according to 
Alevi traditions and in an Alevi cemetery. This meant a journey back to the village 
that cost money, which many migrants could not provide.  
As the migrant group grew in population and dispersed in other 
neighborhoods, there aroused a necessity of establishing an association to keep the 
records of payments. The traditional reciprocal relations were functional in the 
urban lives of the migrants, but it was practically harder to keep these community 
relations when the population grew and fellowvillagers migrated to various other 
neighborhoods. Now the community was larger and was dispersed. It was pragmatic 
to collect money from fellow villagers in times of death and weddings, but not many 
had a regular job to make large contributions. The village association would enable 
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the migrants to collect money in small portions through the membership fee 
payments. As the founding member of the association explained:  
It was a necessity for us to establish the village association. Our fellow 
villagers also demanded it. We grew in population. The funeral and wedding 
costs were much too high for a single family to afford. We were now in the 
1990s. Mutual aid still continued, but nobody could raise money immediately 
when they had no savings since they had no regular incomes. It is hard to 
survive in Ankara when you are alone. None of us have moved that upward 
so that we can free ourselves from our traditional bounds. We just need each 
other. 
 
As understood from this quotation, when migrants become upwardly mobile 
and move to relatively better off neighborhoods where residents other than mere 
migrant population live, they achieve an acceptable status in the city; they achieve 
their project that they aimed when they first came to the city. At that point, they do 
not need village associations, but other ‘hemşehri’ organizations as analyzed by 
Kurtoğlu (1998) and Sarı (2002).  
In this mentioned case, the associations’ formal position was utilized for 
mutual aid. However it is a critical question whether or not it was the reproduction 
of village culture, because some respondents explained that they did not help each 
other in the village. Everyone was responsible for his or her own land. In some cases 
they were not landowners, so they worked on the lands of landowners where they 
worked for shares. The roots of cooperation and mutual aid are questionable. The 
respondents in majority explained that cooperation and communitarian unity was 
much more important in the insecure and alien city life than in their predictable 
secure lives in the village. Also as Ayata (1989) and Ayata and Ayata-Güneş (1996) 
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mention in their studies, migrants create communitarian communities much stronger 
in their new lives in the city than in their village pasts.  
The other association leader in the Meadow neighborhood had other practical 
reasons to establish a formal organization that arouse from the same reasoning. 
Their migrant community had also been living together mainly in the same 
neighborhood. Eight years ago, the development plan of the neighborhood was 
completed and they all had the chance to sell their gecekondus and move to 
apartment buildings that were constructed on their former gecekondu land. Earlier, 
when they were living in the gecekondu houses, they all had gardens for large 
gatherings such as funeral and wedding meals. Later when they moved to 
apartments where they had no gardens, where making too much noise was a sign of 
being uncultured,30 where not many people could fit in, they needed a common 
place for large gatherings, which they could use whenever they wanted. Hotels or 
wedding saloons were much too expensive to include the wedding or funeral meals. 
So they established a village association, which had a large kitchen, enough to 
provide a meal for 150 people. In this specific neighborhood, all village associations 
were lined on a road under apartment buildings that had also the basement for 
themselves. They were relatively better off when compared to their examples in the 
gecekondu neighborhoods because the members did have in many cases regular 
jobs, which could afford to pay larger portions of membership fee payments. 
However this migrant group does not fall under the group of migrants who have 
                                                          
30 It is critical that they themselves consider being too noisy as uncultured. To live in a gecekondu and to 
live in apartment building requires different manners they say.  
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gained an ‘urbanite’ identity. None of them feel themselves as part of the city. They 
continue to live with their fellow villagers despite the fact that they moved to 
apartment housing. 
These two associations were established to continue the traditional mutual 
aid and reciprocal relations in changing environments and conditions. However, we 
cannot say that they are the continuation of traditional ties, because they do feel the 
necessity to establish ‘formal’ organization to keep it going. The traditional ties are 
transformed in the urban area into formal organizations.  
(ii) The second path that village associations go in their history of 
establishment is their modeling after the examples of neighborhood beautification 
and development associations (Mahallesi Güzellestirme ve Gelistirme Dernegi) 
mainly with political motivations. This path from neighborhood associations 
brought inter-ethnic cooperation. These associations were mainly established in 
Mamak during the 1970s when the gecekondu neighborhoods were newly being 
established. At that time, they did not have roads, infrastructure, schools and 
hospitals provided by the government. Although some gecekondus had their shared 
title deeds since they had bought the land from the muhtar31 of the nearby village, 
many were illegal constructions. In order to bring water pipelines, roads, electricity 
and to build schools, the residents of the neighborhood established neighborhood 
beautification and development associations. Heper (1982: 257) argues in his study 
on a gecekondu district in Istanbul that these associations were specifically 
established by the Alevi community whereas the mosque building associations were 
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established by the Sunni community of the neighborhood. However in the 
neighborhoods where I pursued my study, the neighborhood associations were  
established by both the Alevi and Sunni communities. The neighborhood 
associations did not start out as an association in the first place. The neighbors 
collected money among themselves to begin the construction of a school and tried to 
get organized to make claims about their needs to the municipality. In the case of 
one such an organization in the Sea neighborhood during the beginning of the 
1970s, the oldest of the migrants, who was trusted by the majority, kept a book of 
the donations made by migrants to the school construction. The founding member of 
village association in this neighborhood explains how they came to establish an 
association as follows: 
The oldest of us who was a very trustworthy retired teacher kept a book for 
the expenses of the school and the contributions made by the neighborhood 
residents. Since we had very little money to go on with the construction, we 
realized that the school would take several years before it was completed. I 
had good relations with the police and people at the municipality because 
they appreciated our attempts for such a good purpose. An officer at the 
municipality told me that there was a lot of money going around for school 
constructions. A tidy book had to be kept and it would happen on legal 
grounds. He told us to establish an association for the purpose of school 
building. So we did to ease the process and to hinder any legal problems. It 
was the School Construction and Maintaining Association. 
 
 
This association was not directly a neighborhood beautification association 
by name, but it served the same purposes. Until the political unrest during the end of 
the 1970s and the beginning of 1980, fellowvillagers and other villagers in the 
neighborhood cooperated for their survival in their new environment. After the 
                                                                                                                                                                          
31 Muhtar is the elected head of the village or neighborhood. 
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political unrest when the neighborhood became a liberated area (Kurtarılmış Bölge), 
nobody trusted anyone because everybody was a potential suspect. As the 
association leader told: 
Before the political unrest, we had better and closer ties. Everyone helped 
each other. We were not many in number, only eight or ten families. We did 
not help only our fellow villagers, but all those living in the neighborhood 
because we were all in the same boat. There was a unity among the 
neighborhood residents. We migrated to Ankara and were disadvantaged and 
ignorant. All of us came together without sectarian or ethnic discrimination, 
and established our roads. We even constructed a school with our own 
private resources. After the1980s, nobody trusted anyone else. Even when 
they wanted to, they were afraid of each other. 
 
  
After the school was constructed, it was taken over by the government and 
the association was dissolved for it had no purpose to serve.  After the neighborhood 
associations and school construction associations were dissolved, the neighborhood 
residents did not come together again to form such an organization. However the 
leaders of the 1970s, who were active in that process and who had mobilized their 
fellow villagers, kept their relations with each other although their fellow villagers 
withdrew. What tied these leaders together were their past, their working together 
and their social democrat identities. When it came to the 1990s, when all these 
people retired from their jobs, they decided to establish again such an organization. 
In the meantime they did have their roads, transportation facilities, infrastructure and 
schools in their neighborhoods, but other districts of Ankara such as Çankaya, a 
high-income district, also prospered and relative deprivation continued in terms of 
the provision of urban facilities. Other gecekondu neighborhoods were getting their 
share from rent economies. They tried to reestablish neighborhood associations for 
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the common interests of the residents, to struggle for urban facilities, political 
recognition and development, but they could not establish the necessary ‘trust 
relations’ among the different villagers and sectarian groups. After long discussions 
among themselves, they decided to establish village associations organized on the 
fellowvillager ground later to bring the fellow villagers together to serve the 
interests of the whole neighborhood.  
 This path of village association formation was not followed by the common 
demands of a certain migrant group, but by their leaders, or by those who later 
became their leaders after a process of trust building when they proved they were 
trustworthy. All the three village associations in the Sea neighborhood were 
established through this path. Although the neighborhood population had 
experienced other forms of organization, after the breaking of trust relations during 
the 1980s, they could only come together around the bounds of their fellow 
villagers. An association based upon the village identity seemed not to have political 
affiliations. Tours to the village, funeral meals, wedding meals and monthly 
gatherings of members were considered to be ‘innocent’ activities by the members 
that could not have any political affiliation. It was an apolitical formation free from 
any ideological identity and political aims but it did, in the end, reestablish the 
cooperation. They trusted their fellow villagers on the grounds of mutual aid. The 
leaders of the three associations had planned to bring the associations together to 
function as power groups representing the interests of the neighborhood. The leaders 
of these associations had associational experiences and political pasts. After the 
association was established, they organized activities that would bring awareness 
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and a will to struggle for their rights as a community. This struggling for their rights 
was meant not to be on the arena of national politics. What leaders had in their 
minds was a civic model. “The village associations should be civil society 
organizations,” said a founding leader of one of these associations.  
 There were also village associations that were established on the grounds of 
mutual aid relations but were later forced by the current leaders to become political 
organizations representing the interests of their members. These associations, which 
were two in number, had memberships in the Mamak Mass Organizations Platform.  
From these paths, we see that village associations are not merely the transition of 
informal community ties into formal ones, but they can also be the reflections of 
projects of political awareness and formal representations of migrants in local 
politics. 
 (iii) The third path of establishment of village associations is to balance 
power relations; they emerge as a reaction to existing village associations. These are 
established only because other communities in the neighborhood have their village 
associations. This can have a cause in the role that village associations play in the 
neighborhood relations. Once a community in a neighborhood has an association, 
that group is represented. In terms of municipality elections or other local politics, 
these associations play a central role of communication and contact making. It 
automatically shows which groups are present in the neighborhood. Also once a 
group has a village association, they begin to gather around that organization where 
in some cases those who do not belong to that village association are left out. These 
groups also want to establish their own village associations to be represented, not to 
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be left alone. As various women who do not have a village association have 
claimed, they would like to have an association because they see how easy those 
who have an association have in times of funerals and weddings. Also the 
association has the organizatory power to organize useful activities such as saz 
lessons or folklore within the neighborhood. So they do not need to leave the 
neighborhood to join these activities. Men also want their own village associations 
because those who have their village associations go to their own clubhouses, not to 
the coffeehouse. They believe that the clubhouse has a more friendly and cozy 
atmosphere. Also through the association, you happen to have a say in neighborhood 
politics concerning relations with the muhtar. These views are constructed through 
the examples of already existing village associations. Various village associations in 
the Meadow and Valley neighborhoods have been established through these 
comparisons. In some cases, migrants want to establish village associations but do 
not have the necessary numbers of fellow villagers in the neighborhood.  
There are also cases when a migrant community is critical about existing 
village associations and establishes its own village association as a reaction to them. 
In the case of the three Sunni associations in a neighborhood of Mamak dominantly 
established by Sunni population, they were established by the migrant communities 
from Kırıkkale who were critical about a social democratic Sunni village 
association: 
The acts of a Kırıkkale Sunni village association were misguiding the 
community and leading the youth to wrong acts. Its leader was making the 
girls dance and was taking women to beaches. But people like to join village 
associations. Men feel comfortable. There is no gambling. The mosque does 
not attract all the gecekondu population. Once the believers leave the 
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neighborhood, they forget where they come from. Through the village 
association, we have collected our fellow villagers under one roof. 
 
 
 Establishment paths of village associations are only one aspect of difference 
among village associations. They also differ according to the spatial characteristics 
of village associations, motivations of foundations, activities and member and leader 
profiles. These are elaborated below under spatial dimension and later in the section 
regarding the member profiles and motivations. 
 
3.4. Spatial Distribution of Village Associations  
According to the Law of Associations, each association has an association center of 
administration (dernek merkezi) and/or an association residence (dernek 
ikametgahı)32 where administration activities are held. In the case of village 
associations, since none of them have branches, the center and the residence have 
the same address. In various cases, the address of the village association can be 
given as the home address of the president or his work address. However in the 
cases analyzed in this study, all have a residence address particularly for association 
activities. 
 Village associations are located where their members are concentrated the 
most. There are no village associations that are located in the districts used by the 
                                                          
32 There is a difference between an association center of administration and an association residence. The 
administration center of an association can be the home address of the president of the association. It is 
the stated address where the administration of the association is done. The association residence, on the 
other hand, is the office or building that is rented or bought for the association activities and gatherings. 
Each association has to have an association administration center but the residence of an association is 
not a must.  In cases where the association has several branches, the central association is considered to 
be the administrative center of the associations. 
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upper strata of the urban population, such as Çankaya. There are also no village 
associations located in Kızılay which is the city center used by various groups where 
there is no domination of one single group in terms of population. This is because of 
the fact that there is no concentration of a specific migrant group in Kızılay or 
Çankaya that would require the establishment of their village associations in this 
district. The establishment of village associations in the central districts of Ankara 
could only be useful if the migrants were dispersed all over Ankara, so that an 
association in the city center could be convenient for all of them in terms of 
transportation. At this point, it can be argued that the crucial point in the spatial 
location of the association is the concentration of a certain migrant group from the 
same village in the same area. There are no other branches of a certain village 
association. Once a village association is established in one neighborhood, no others 
are established in other neighborhoods although there can be fellow villagers in 
other neighborhoods. But in the majority of cases, these fellow villagers who live in 
other neighborhoods have moved there after they have lived together in the 
neighborhood where their fellow villagers are concentrated the most. However as it 
was mentioned earlier, village associations do not represent the whole migrant 
village community. All the Alevi village associations in this study were 
ideologically social democrat-oriented, including a Sunni association. Membership 
is based primarily on fellowvillagership, but ideological preferences can become 
more critical. If some fellowvillagers are considered to be right wing party 
supporters or members of a religious order (tarikat), they are excluded from the 
association. In many cases, the migrants, who move out of the neighborhood where 
 64  
the village association is located, continue their memberships to the association if 
they feel politically, economically and culturally attached to the members or the 
leader of the association.33 
 There are two other reasons of why the village associations do not have a 
branch in the same city. One is institutional, the other one is practical. By law no 
two associations with the same name can be established individually; they can be 
established only as braches of a central village association. The village name can be 
kept and the extension can be changed, for example from Küçükköy Mutual Aid 
Association to Küçükköy Culture Organization, but the Association Desk does not 
permit it. In this case, the conflicting group in minority leaves the association. They 
form alternative associations with completely different names, such as “The 
Villagers Union” (Köylüler Birliği). The practical reasons are that in order to 
establish a branch, again 30 members are needed since an association to preserve its 
legal status as active. Otherwise, it will have to be closed for it does not have the 
necessary number of members. Usually, one from each household becomes a 
member of the association. If the son is a member, the father, mother and the sisters 
and brothers do not become members. In this case this would mean thirty separate 
households. When the migrants move out from a neighborhood where their fellow 
                                                          
33 It can be expected that the fellow villagers of the same village usually share the same political views. 
However this is not so in the majority of cases. Because of the socialization and politization process in the 
city or patrimonial conflicts reflected to the urban lives of the migrants, there are often divergent political 
views among the same migrant community in the city. Those who have a trade union past are more left 
wing oriented than those who do not have one. there are those who have an Village Institute education 
and those who do not. In addition to these, although the village association membership is primarily 
based on fellowvillagership, there are cases where migrants who are not fellowvillagers are accepted to 
the association as members. In this case, there can be fellowvillagers who disapprove this. There can 
again be conflicts based on this which is later transformed into political conflicts as in the example of one 
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villagers are accumulated, they do so on individual basis. There is no second 
neighborhood for them to cluster. Thus, it becomes difficult for them to establish a 
new village association. 
 There are no branches of village associations in a city, but there can be 
branches in other cities. Instead of two separate organizations of the same 
fellowvillagers, a village association may have its central organization in Istanbul, 
Ankara or Izmir and may have a branch in Ankara, Istanbul and Izmir, which are the 
main destinations of migration. The idea of the village association is to bring 
together the village community in the urban area. An administrative unity between 
the two organizations in two different cities would strengthen this communitarian 
identity and the organizational power concerning the activities of the associations. 
But again, if there is conflict between them, they will not recognize each other as 
branches.  
 Village associations do not have branches abroad because law forbids 
international connections with other associations. According to the second 
paragraph of Issue 7 of the Law of Associations, ‘associations established in Turkey, 
can not join national or international associations established abroad’. The change of 
the Law of Associations is on the agenda of the government for the EU Adjustment 
Program (Uyum Paketi). Especially TUSIAD has been struggling for this issue and 
other issues of the law to be changed. But various associations have members in 
France, the Netherlands and Germany who pay their membership fees when they 
                                                                                                                                                                          
village association where those who were against the memberships of the non-fellowvillagers were 
banned from membership after being labeled as fascists.  
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make their summer visits to the gecekondu neighborhood. These members are 
mainly the sons, daughters or nieces of the association members or their uncles who 
have migrated to France, Germany, the Netherlands and England in the past six 
years. Those who migrated earlier learn about the association on their visits to the 
neighborhood34 and become members. 
 The founding member of the Tree village association in the Sea 
neighborhood, who has helped the establishment of more than thirty associations in 
Mamak, argues that the prohibition of social and economic cooperation among 
associations on an international basis is a great hindrance for village associations to 
develop. Foreign aid through the European Union donations are not given directly to 
the government, but are distributed to associations for their activities. He explains 
why this law is a handicap for village associations: 
We established the association with the idea that it would bring cultural 
development to our people. We have been living in Ankara for such a long 
time, but we are still like villagers. Look at me, I am working in an office in 
Kızılay, I am well educated, but I still live in Meadow neighborhood. Why is 
that? This is something cultural. But cultural awareness does not come on a 
silver plate. We need economic resources to organize activities to pull our 
people out of the closed communities they live in. After five years of 
presidency, I have left the association to be democratic. Then there was 
nobody for fundraising. If they could make connections with foreign 
associations, if we could arrange literacy courses for women, sports clubs for 
the youth in the gecekondu, the association could live.  But people are afraid 
to do something illegal. Funding from local governments is also impossible. 
Now, since 2002, associations can provide economic help to parties, but than 
they will be the extensions of these parties, no more civil initiatives. This law 
of associations has to be changed; otherwise village associations are doomed 
to be burial and wedding ceremony associations. 
 
                                                          
34 They usually visit the gecekondu first, since their relatives are mainly there, and then visit the village if 
the elderly still live there or if they have summer houses there. 
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 There are no village associations in the villages and there are no members 
from the village although in many cases village associations function for the 
beautification and development of the village. As it was argued before, village 
associations are the formal organizations of ‘migrants’ and they are urban 
phenomena.  
 It should not be thought that these associations are located only in 
gecekondu districts. There are also a large number of associations in apartment 
neighborhoods, which are again located in the migrant neighborhoods. As the 
president of the Black village association in the Meadow neighborhood has put it: 
The majority of our members live in apartments. They need this association 
more in their new lives in apartments as they needed it in their gecekondu 
settlements. In the apartments they have no garden or free space for large 
gatherings. Our associations provide that. Also in the apartment the ties get 
more formal and the atmosphere in the association is more sincere. Village 
associations are important meeting places to reestablish the communitarian 
feeling we had when we lived in our villages or in gecekondu settlements. 
 
 But again, these are apartment building neighborhoods where migrants are 
concentrated. In sum, it can be said that the associations are established where the 
members are concentrated the most. It is the same for inter-city connections 
although they may not recognize each other due to various conflicts that will be 
summarized in the next section on membership motivations.   
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3.5. Spatial Characteristics of the Buildings of Village Associations: Offices, 
Residences and Clubhouses 
Village associations are migrants’ formal organizations. Because of this, the 
physical outlooks of the spatial representations of these associations differ according 
to where migrants live (apartments or gecekondus), which sector the members 
occupy in the urban economy and for which purposes the association is used.  
 In general, village associations are one-story gecekondu constructions 
when located in gecekondu areas. When they are located in the apartment 
neighborhoods of migrants, such as in the Meadow neighborhood, they are found at 
the basement floor of apartment buildings next to other stores. The place is mainly 
divided into two or three parts as the office of the president, the saloon and the 
kitchen. Some association buildings are two or more stories where the kitchen and 
the saloon are downstairs and the office of the president is upstairs.  
 Since the members usually work during weekdays, the association is 
usually open on weekends. However if the association has a formal clubhouse, or if 
somebody is in charge of the association kitchen where it is run as a buffet, than it is 
also open on weekdays. The main room of the association is usually furnished with 
tables and chairs and often with a television set. At first sight, they look like 
coffeehouses because they are full with members playing cards. However the 
difference between coffeehouses and association buildings are that playing cards is 
only for game not for gambling in the latter case. The leaders believe it to be a 
positive thing: “Yes, our association seems like a coffeehouse. But actually it is a 
positive substitute for that. Here it is not allowed to gamble. Playing cards is only 
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for fun. Also since everyone is sincere, people stop going to the coffeehouses where 
the customers are in many cases not friends but only in the position of card mates”.  
Law forbids gambling in associations; however this may not what keep them from 
gambling. The position of the association leader and his supportive group’s attitudes 
are very critical concerning gambling35 (However I could not be fully sure if they 
told that to impress me or if they really did believe what they said). Members of the 
association may sit without drinking anything or paying anything. Also in one 
corner, there is always a bookcase with three or more rows of books. In this kind of 
saloon, in addition to tables and chairs, white plastic chairs are piled up in a corner 
of the room to be used in funeral and wedding meals or to be rented or lend to other 
villagers who do not have an association, or if they do, who do not have enough 
chairs. This main living area functions in some cases as a formal clubhouse. 
However, if the main living area functions like a clubhouse there are more chairs 
and more tables in use. 
 The office of the president is furnished with a desk, armchairs for him and 
two other armchairs or stools for visitors. In each of the village association, the 
room of the president is separate either as a room or as a part of the saloon with 
glass windows. When the association has a building for itself or a two-story 
location, than the office is always upstairs. On the walls there are the pictures of the 
village and villagers. Six of the association leaders have Atatürk’s photograph 
attached on the wall. If the association has a folklore group or a sports team, the 
                                                          
35 All the leaders of the association stated that gambling was a source of corruption and that they wanted 
their association to be different from a coffeehouse that exists only for economic profit. 
 70  
office of the president also has a cupboard where all the necessary equipment for 
folklore and sports activities is kept. Folders of the member records are all piled up 
on a shelf. All, except one, have one or two telephones on the desk. The only 
exception in the research was the office of the poorest association which was only a 
shack next to an old tire repair station. There was a membership fee payment list 
pinned on the door that had been there over three years. This particular association 
was mainly functioning as a meeting place for the jobless and poor fellow villagers.  
 The kitchens of the associations again differ in scale, hygiene and 
equipment according to the purposes they serve. If the association has a large 
community of fellow villagers who can afford sixty million Turkish Liras as the 
yearly membership fee payment, and if the members live in apartment buildings and 
do not have gardens to cook large meals, then the association has a large kitchen. 
Two of the village associations in Meadow neighborhood had a whole apartment as 
a kitchen with a refrigerator, one like those for commercial purposes, large ovens 
and stoves and shelves where glasses and plates were placed. The kitchen of a three-
story association building had almost a restaurant kitchen since its relatively affluent 
members held their monthly and special business meetings in that building. The 
kitchens in the gecekondu neighborhoods, on the other hand, have a sink, a small 
stove and glasses and plates. The associations, which are large in scale and can 
afford economically and spatially to host more than ninety people, have their service 
plates as cafeteria plates divided by four, which shows that four kinds of meals can 
be cooked and served. On the other hand, in other associations only döner (a meat 
dish grilled after spinned vertically on an iron bar, it is prepared quickly and 
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inexpensively for large meals) and ayran (a salty yoghurt drink) are served, which 
are ordered from a ‘dönerci’ ( döner house) nearby. However the helva (a dessert 
usually prepared after funerals for the deceased) is always prepared in the 
association building. If the kitchen is too small, a gas tube is utilized in the open 
area by the association building in the gecekondu neighborhood. 
 As a woman, one feels uncomfortable when walking in the association 
building for the first time if it is used as similar to a coffeehouse where the male 
population dominates. The association leaders are well aware of this: “I would like 
to turn this clubhouse of the association into a family clubhouse (aile lokali) where 
men with their wives or women with their friend can come, drink tea and spend the 
day. But you know, this is a gecekondu neighborhood. Women can not just walk 
into the association building when men are playing cards”, told the leader of an 
association. However a family clubhouse requires greater investment that this 
association for now cannot afford. 
 There are other associations where two days of the week are reserved for 
women to make their ‘gün’36. Women who are not fellow villagers, but who are the 
friends of the member women can join these women’s days in the association 
building. When no such day is given to women, they do not visit the association 
building or office on casual days but they do it only on ceremonial occasions, such 
as funeral and wedding meals. 
                                                          
36 Gün is a weekly or monthly social gathering of a group of women where the host circulates in each 
meeting. In each meeting, the host receives a certain amount of money or primary expensive consumption 
goods such as sugar and oil from each guest.   
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 If the association also has a clubhouse or functions like a clubhouse, the 
kitchen is like the extension of the main saloon. There is always a man in charge of 
drinks and the cleaning of the kitchen. Women take care of the kitchen only in times 
when wedding or funeral meals are served. On other occasions, men serve tea and 
cold drinks.    
 When the members are relatively well off and pay their membership fees 
regularly, they have one-or two-story buildings that they own. Otherwise, they 
usually rent gecekondus or stores under apartment buildings. The skills and the 
sector that the migrants occupy in the urban area are critical factors in the 
membership number and the status of the village association. The village association 
of the Brown village of Yozgat is the richest of all in Nato Road37. The first comers 
of this village have started as construction workers and then worked themselves out 
of it into contractors (müteahhit) as the gecekondu neighborhoods in Pasha 
Neighborhood were opened for apartment building. This process has followed with 
new job opportunities, such as real estate agents for rentals and sales of new 
apartments. The members of Brown village have both been very successful as 
contractors and real estate agents and have a “well off” village association. Members 
pay their monthly fees regularly. They organize monthly dinners for the villagers 
and for their businessmen to make new connections. In time they have constructed a 
four-story association building where they hold their dinners and have a two-stored 
                                                          
37 I did not have the chance to talk the president of the association although I went to see the association. 
The information about this association was mainly gathered from the leaders of other village associations 
that knew this one. The Pasha neighborhood where this association is located, has not been included as a 
research site in the previous sections because information about it has mainly been collected through 
second hand resources.  
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local that is run as a family clubhouse. On the other hand, the village association of 
Small village can hardly afford the rent of the shack where the association is located. 
This association has no separate kitchen or presidential office. They can hardly 
collect the membership fees from the members. The sectors in which the first 
comers work are very critical for the future of the followers coming through chain 
migration. 
 The village association of the Red, Orange and Yellow villages of 
Gümüşhane in the Sea neighborhood is a building constructed next to the house of 
the former president who was the founder of the association. In this case, the 
association building was used as the extension of the house where even rice was 
spread out on meeting tables to dry. Although the former president was no longer on 
duty, he still kept the keys of the building because he had put a lot of individual 
capital for the construction of the association. He no longer had a say in the 
administrative body, yet he had the whole authority on the utilization of the 
association building. Since he was against card playing in the association and 
running it similar to a coffeehouse, the main room was decorated with white knitted 
tablecloths and pictures of the association, and was locked when there was no 
special occasion like a meeting or meal. His wife took special care of the building as 
an extension of her own house. However in the majority of the cases, women are 
present in the association on special occasions. Otherwise, it is mainly the men who 
are in charge. 
 Above I have described the spatial outlook of the association. In brief, 
there is diversity among association buildings depending upon the socio-economic 
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status of members, how and where the association is established and what purposes 
the association building primarily serves. However the associations’ presence cannot 
be simplified to the spatial usage. The activities held at the place of the association 
or outside of it and the ‘status’ of the association are the other dimensions of the 
village associations. Below, the diverse functions of the associations and the 
meanings attached to them will be presented.  
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CHAPTER IV 
MEMBERS OF VILLAGE ASSOCIATIONS 
 
 
This chapter of the thesis is mainly about the founders and members of the village 
associations. The village associations will be analyzed in terms of their membership 
profiles, membership motivations, and the roles, functions and meanings they attach 
to the organization in relevance to the political, socio-economic and cultural 
dimensions of the village associations. 
 
4.1. Membership Statuses and Profiles in the Association 
The approximate number of members of village associations is 100. This number 
changes from 30 to 200 members depending upon the number of villagers in the 
neighborhood, international and national connections (such as members from 
Istanbul or a branch in Istanbul), and the economic status of the migrants. Each 
membership counts as a household. In other words, in a household, the son, the 
father or the grandfather becomes the member and only one membership fee is paid. 
There are few cases where both the father and the son are members. Women and 
children also participate in various activities through this one membership. The 
membership fee payment that changes from 15-60 million per year according to the 
economic statuses of the migrant group is mainly used to pay the rent of the 
association building and/or clubhouse, to afford various expenses such as hiring a 
teacher for the folklore group. And the practical return of the membership fee 
payments for the members is that funeral expenses are paid at first hand by the 
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association if, and only if the member has paid regularly his monthly fee. Again 
only those who regularly pay their monthly fees will be given gold on behalf of the 
association in a wedding. If a fellow villager does not pay his membership fee 
regularly, his household will not enjoy the rights of the economic returns from the 
association. The fellow villager community gathered around the association will 
provide moral support, by attending their funerals and weddings, but not an 
economic one through helping to finance the funeral costs, giving gold on weddings 
in the name of the association. Since the economic returns of the association come to 
the household, the membership is based on one representative of the household. In 
order to participate in village visits or picnics, separate money is collected for each 
occasion where all the members of a household who participate pay the due.  
 The majority of the members of the association are first generation male 
migrants who are between the ages of 45-65.  Wives, daughter and daughters-in-law 
of these members join the activities without being a member. The second-generation 
migrants’ memberships or their participation in association activities vary. If the 
association leader performs much effort to attract the younger ones-between the ages 
18-25- through youth clubs, sports and folklore activities, and billiard tables in 
clubhouses, the membership of second-generation migrants increase. Also not all 
village associations have the same economic profile. The members within a specific 
village association may have similar economic and occupational profiles. But the 
migrant communities may differ. This changes according to the economic sector 
they occupy in the urban market. There were three occupational groups in the 
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research, namely, construction workers and painters, real estate dealers and 
contractors, and, in majority, workers retired from government-owned factories. 
 In terms of their associational participation, some are members in other 
associations such as Association for the Followers of Atatürk Ideals (?) (Atatürkçü 
Düşünce Derneği), All Minstrels Association (Tüm Halk Ozanları Dernği), 
Association of the Saz38 Players (Saz Sanatçıları Derneği), Human Rights 
Association (İnsan Hakları Derneği). The groups of members clustered around the 
leader were mainly affiliated with political parties. There were mainly two major 
parties of affiliation RPP and SPP. The members of the village association are either 
supporters and /or members of RPP or SPP if there is the issue of political 
affiliation. However this does not mean that all the members have a political interest 
in any of the parties.        
  In general, the members of village associations are composed of fellow 
villagers. Main membership participation is based on fellowvillagership. However 
through the status of honorary membership (fahri hemşehrilik), / fictive 
fellowvillagership, members who are not fellowvillagers, join the association. 
Honorary members are either invited to the status of membership or apply for 
membership themselves. In the case of invitation, they are usually close friends of 
the leaders who live in the same neighborhood or in neighboring neighborhoods 
who share the same political views. Those who apply for membership are those who 
do not have a village association for themselves, but who want to enjoy the 
                                                          
38 Saz is a stringed musical instrument. Although it is played by minstrels in all parts of Turkey and by 
other modern musicians, it is mainly attributed to the Alevi culture that is primarily an oral culture. 
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privileges of being a member of a village association. The priorities of privileges 
change according to the members but in the majority of cases it is for the usage of 
the association clubhouse, funeral ceremonies, and funeral and wedding meals. 
Except for one association that was composed of the unity of three villages and the 
association that was established through taking over, village association had no 
more than three honorary members. 
 In the case of the village association of the villages of Crop town that was 
composed of three villages the membership was automatically based on multiple 
fellowvillagerships. In addition to this unitary village association, all the villages in 
this composition also had their separate individual village associations. Since the 
primary aim of this unitary association was something like a model of neighborhood 
associations, all members of the neighborhood were invited to the association as 
members, but only those who were social democrats joined it. This particular 
association, whose three villages were of Sivas, had 20 out of 150 members who 
were not from any of these three villages but were from the villages of Maraş and 
Malatya. Although the villages are Alevi villages, they also have Sunni members 
who are social democrats. The leader of the association states: “the rightist and 
fascist migrants organize around the mosques. The Alevi population is usually social 
democrats. The Sunnis who are also social-democrats join us”. In other words, the 
members of this particular association join the association based on 
fellowvillagership and shared political ideas. Those fellow villagers who were 
against honorary members were excluded from the association by the administrative 
board, being labeled fascist minded.      
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 The village association of the Red, Orange and Yellow villages of 
Gümüşhane is also composed of three villages. However these three villages do not 
have their separate village associations. Since these villages were in the distance of a 
few minutes of walk (the leaders describes the walking distance as a cigarette 
smoking time where you reach the Orange village from the Red by the time your 
cigarette goes out). They are together in one village association, because back in 
their villages, despite the distance, they were like one village. However the Red 
village that has more members dominates in the association. The Yellow village 
joined the village association two years ago because they were not enough in 
number to establish their own association.   
On the other hand, in the case of the River Village association, which was 
established through taking over and has a formal clubhouse, memberships are 
mainly not based on fellowvillagership. An Alevi neighborhood community in the 
Grove neighborhood, who were actually planning to open a clubhouse, established 
this particular village association. The members are mainly Alevis from Sivas and 
Çorum, but the village association is the Sunni village of Kırıkkale. After they took 
over the Sunni village association, which already had an established clubhouse, all 
neighbors and interested people became members. The association was actually 
established in Kırıkkale by migrants of a village in Kırıkkale. However after a short 
time it was set on sale. A police officer who had close ties with this Alevi 
neighborhood group told them that an association was on sale, so they bought it for 
half of the price that would cost them to establish an association with a clubhouse 
from the beginning. The actual villagers of the association in the neighborhood were 
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Sunnis and were already clustered around the mosque community and had no 
objection to the association or an intension to participate in it.  At the end, this 
association had members of social democratic Sunnis and Alevis and the open 
market opened each Saturday on the marketplace next to the association building. 
Since the association was mainly functioning as a clubhouse, it had diverse 
members. But since the association leader also aimed to attract the youth to the 
association and prevent them to join right wing parties such as the Nationalist 
Action Party (NAP), he organized activities that would attract their interests and 
many second-generation migrants also joined the association. Almost all members 
were members of the clubhouse39 instead of the association. Since the association 
was a taken over association, they could not change the statute that was written for 
the actual River villagers. In order to make use of the clubhouse, which was the 
main reason of taking over, they all became members of the clubhouse without 
being association members. In this case, participation to this association was through 
clubhouse membership that was not based on fellowvillagership at all. 
 As it is seen above, fellowvillagership is not the sole criteria for 
memberships in village associations. The in-depth interviews have shown that the 
leaders-founders and presidents- of village associations have in most cases different 
motivations for associational participation than ordinary migrants. As there is a 
difference between the motivations of members and leaders, there is also a 
difference of motivations among the members. Before moving on a deeper 
                                                          
39 In the case where there is formal clubhouse to an association one can be a member of the clubhouse 
without being a member of the association.  
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elaboration of the membership motivations and the functions of the association in 
the lives of migrants, I would like to focus on the profiles of leaders who play a very 
crucial role in the establishment and development of village associations. 
 
4.2. Leadership in the Association 
The founders of associations are especially significant for village associations 
because they are the ones who first start the association. It is important to know if 
the association was founded through the mobilization of migrants by leaders or 
through the common demands of a group of migrants in order to understand the 
purpose of the existence of the association.  
My study has shown that the purposes of foundation and purposes of 
continuous existence may differ depending upon the motivations of leaders and 
members. Since the majority of village associations which I included into my study 
were mainly established by the motivations and projects of a leader group or leaders, 
it is important to outline the profiles of these leaders to understand why the 
associations were established in the first place, and how leaders established trust 
relations in order to bring the members together and to get approval of their 
leadership.  
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4.2.1. Leaders’ Socio-Economic and Political Backgrounds  
The majority of the founding members of the associations were retired workers of 
government owned factories. Some of them were still the current presidents of the 
association. Those who were both the founding leaders and current presidents were 
those who were reelected twice or where the association was relatively new (5-6 
years old).   
The average age of the founding members at the time of foundation was 
between 40-45. One of the leaders was a very young, who was a lawyer at the age 
33. All of them had their own apartments or gecekondus, so did the members again 
except for the case of the poorest association that was mentioned above where 
almost all the members, including the president, were tenants.  
Except for three of the Sunni village association leaders (founders and 
current presidents), the founding members were all social democrats. They all had 
been members of trade unions and had been politically active both in the trade union 
and in other associations such as the Human Rights Association (İnsan Hakları 
Derneği ), Pir Sultan Abdal Association (Pir Sultan Abdal Derneği). Two of the 
village association leaders, which were located in Valley neighborhood, had been 
politically very active during the political unrest in the end of the 1970s in, 
especially in Mamak, by joining street riots, street protests and neighborhood gangs. 
Concerning their educational levels, four were graduates of vocational 
schools (meslek lisesi), one was a university graduate and the others were either 
primary or junior high school graduates. Two (founding member of the Green 
village association and the founding member of the association of the Crop town 
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villages) of them had received their primary school education in Village Institutes, 
and one had been educated privately by his elder brother who was a Village Institute 
teacher in another village.40  All three of them stated that they owed their interest in 
associational activities due to the teachers at the Institute and the education they 
received there. The other state that is has been their trade union past and their 
political struggle. In addition to that, the common point, which all the founding 
leaders agreed upon, was that the hard conditions of the gecekondu and urban life 
pushed them to get organized and cling to each other.  Half of the founding leaders 
stated that the necessity to get organized around a formal institution was brought by 
their occupational, political and economically disadvantaged position in the urban 
area.  
Except for the three Sunni presidents of the village associations, all founding 
members and presidents of the village associations were social democrats and had 
taken an active role in politics. It is an important question how the migrants who 
were reserved of politics after the political unrest in the 1970s accepted them as 
leaders. In addition to this, there are two leaders who have been elected after an 
administrative group, which had completely different political and social reflections 
upon the members. In order to understand the ways in which the trust relations are 
established and the expectations of the migrants from the association and from the 
leader these questions have to be answered. The leaders of the associations are 
elected leaders, and since none of the leaders had religious or patrimonial ties 
                                                          
40 This is the case of the only social democrat Sunni village association leader. He received private 
primary school education from his brother who was a dedicated leftist and was driven away from the 
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affiliated with the traditional relations of the rural life, the elections of and trust to 
leaders give us clues about the urban lives of the migrants.   
 
4.2.2. Building of Trust Relations for Leadership 
The migrant communities of the village associations have been living in Ankara for 
more than 25 years. However the average history of village associations begins from 
the past 8 years. In other words, the migrants have established the associations and 
have elected their leaders to these associations after a time of socialization, and in 
some cases, politization and economic participation in the urban area. This urban 
past, in addition to the rural backgrounds of migrants, the extension of the rural ties 
to the urban area, the problems faced in the urban lives, and the religious and 
cultural practices and values attributed to these, have conditioned the choices of 
leadership.  
 In this section, I will elaborate upon the acceptance of the current positions of 
the present presidents and those of the founding leaders, case by case because 
almost all had different patterns of acceptance according to the changes in the lives 
of the member migrants.  
Except for one, all the current leaders had participated in the establishment of 
the association, and all the founding members are still presidents or are still active in 
the association. This only exception is the case of the Brown village association 
where the patrimonial conflicts between the two major families of the village were 
carried to the urban area. One of these families established the village association, 
                                                                                                                                                                          
village after being labeled as atheist (dinsiz) and traitor (vatan haini).  
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but the other family did not want to leave the association to the family which had 
established and also wanted to have a say on associational matters. During the six 
years of presidential conflict between the families, the association could organize no 
activities and could have no more than thirty members who were mainly the 
extended family members. The fellowvillagers who did not belong to neither of 
these powerful families, were in the majority in Ankara. They wanted to take over 
the control of the village association and to end the authority of these families in the 
urban area. One of the members told me on an occasion that “our village population 
is not merely composed of these family members. They are relatively affluent. We 
want this village association to function as others. We also want our funeral and 
wedding meals held here, we also want to go to picnics. Because of them we 
couldn’t do any of these. They did nothing except to fight with each other and that 
didn’t help any of us”. When the current social democrat, former leftist president, 
who had been rejected by the migrant community for being a “communist” and a 
traitor for his political acts, joined the presidential elections in the association with 
promises of activities and, economic aid in funerals, picnic and wedding meals, he 
was elected as president after forty more fellow villagers signed up for membership 
for these elections. The current president who is in his second presidential year 
explains his leadership as follows: 
First they were afraid to elect me because of my political past. But in order to 
get rid of the two families they had to elect me, the only alternative president 
candidate. Soon they began to trust me after they saw they did not include 
any of my personal ideology directly to associational matters and when they 
saw that picnics were held and funeral and wedding meals were cooked at the 
association. The association clubhouse began to work, and the villagers were 
comfortable about coming in and drinking tea. All the supporters of the two 
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families have withdrawn from the association. However we are not 
organizing any visits to the village because, as an association now, we are not 
welcomed there where the patrimonial authorities of the two families are still 
powerful.  
  
 In two of the cases, the founding members of the association were those who 
had actually taken active parts in the establishment of the neighborhood. They had 
struggled for receiving infrastructure and building roads and schools through school 
building and neighborhood beautification associations, as well as through their 
personal efforts. During this process, they had received a great deal of recognition 
and trust. In time, they had developed strong friendship ties with local bureaucrats, 
the muhtar and civil servants. They have been the people to consult for a variety of 
problems. After they found the association, many fellow villagers joined and elected 
them as leaders. During their times of leadership, they organized activities and 
established strong statuses whom one could trust in all occasions. Although they had 
been leftists at the times of political unrest in the 1970s, they had been against 
violence and against the participation of the younger generation into armed political 
activities. Because they were mainly fighting for the interests of the neighbors and 
fellow villagers, people trusted them. Later, when they organized literacy courses 
for women and, sport clubs for the youth-these two leaders of the association did it 
together with- they also received appreciation and recognition among women and 
the younger generation.  
The youngest founding member of a village association was at the age of 27 
when he found the association. He is the founding member and the previous 
president of the Tree Village association. He was a well-known lawyer who was 
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born in Mamak, Meadow neighborhood, and still lived in Mamak although he was 
well off enough to afford a life in Çankaya. He is the only university graduate 
founding member among all other leaders. Before he established the village 
association of his village where he was not even born, he had helped the 
establishment of 20 other village and other kinds of associations in Mamak. Since he 
was a lawyer and was specialized and personally interested in associations –he states 
the reasons of this as being a Village Institute graduate and the founder of a student 
club- everyone trusted him when he found the association. The members of the 
association told: “He was young and innovative. Although he had never seen his 
village, he brought the village community together. He knew the procedure and had 
brilliant plans for his fellowvillagers. We were inspired by his energy and projects”. 
He established a semah41 group in the gecekondu neighborhood and took them to the 
village and organized youth festivals. He established women and youth clubs. As 
one member told me “It was so new and fun what he did, the festivals in the village 
were so fun, that we automatically liked what he did”. Especially women trusted 
him because the folklore and semah group was an activity outside home, but again 
an activity the men trusted because it was organized by a trustworthy lawyer, that 
they could join without any further concern of doing anything wrong.  
The three Sunni leaders had no problem in trust building or recognition 
concerning the religious community with their religious claims, because they were 
mainly established as a reaction to the already existing associations. However, since 
                                                          
41 It is a religious ceremony of dancing in the Alevi community. The group is composed of both men and 
women. The semah is presented by young semah groups on special occasions in addition to religious 
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I had no change to talk to the members in any chance, I can not really elaborate 
upon the trust building process other than what the founding leaders have told me.  
 The leader of the fourth Sunni village association, the Green village 
association, had a very hard time to receive recognition and to build trust among his 
fellow villagers. First of all in the past, he and his brother were driven away from 
the village community where they were labeled as traitors. After he came to Ankara, 
his already Islamist village became increasingly more Islamist; villagers even drove 
away the primary school teachers. Almost all his fellow villagers lived in the Valley 
Neighborhood in Mamak, where he himself lived in another neighborhood in 
Mamak. His fellow villagers were Islamic fundamentalist where many had joined 
various Sunni religious orders. He had been a socialist activist until his mid ages and 
had been rejecting any relationship with his village or fellow villagers. After he had 
two children and the socialist movement settled down, he returned to his fellow 
villagers and found the village association. Together with his four brothers, three 
Alevi friends and other now social democratic friends, he paid yearly visits to the 
village, made talks with the village elderly, planted trees in his village, organized 
youth clubs and folklore groups for girls, visited each family to persuade them to 
send their daughters to school, organized trips and conferences for his fellow 
villagers. He says that his dedication and stubbornness impressed his fellow 
villagers. He had invested a great deal of personal capital to the village to develop 
agriculture, brought water and roads to his village through the association and in 
                                                                                                                                                                          
occasions. Despite the religious meaning of semah, there are many young semah groups and semah 
courses that practically function like folklore groups concerning their social value. 
 89  
time, various fellow villagers began to trust him. However these were only those 
who were not living in Boğaziçi within the religious community. The villagers in the 
villager were and are still against him. It is again mainly the women and young girls 
who trust him to whom he helped to go to university, and in some cases financially 
supported them. He has persuaded many young people and their parents to go to 
vocational schools instead of Imam Hatip (High school for religious education 
where hodjas are recruited) by taking them personally to school. He has faced many 
fights and quarrels, but he has succeeded to establish a certain balance of trust. But 
he adds, “A strong trust relation is not yet established. If I make only one wrong 
move, all the years’ effort and energy and accomplishments will be wasted”.  
 There are various paths of trust building concerning the leaderships of the 
association. The major problem of trust is in the arena of political collaboration or 
action. Those people who are not directly affiliated with leftist political action can 
build up the ties of trust much easier and quicker. It is easier to receive recognition 
as a leader if built upon the values of a religious group in the case of the Sunnis. 
Concerning the Alevis, religious attitudes are not welcome by the members in the 
association. They do not want to attract attention as an Alevi community, but they 
want the association to be known as the association of fellow villagers. The Alevi 
cultural practices are considered to be political by the majority of members when 
practiced outside religious institutions such as cemevi42. As will be elaborated 
below, there are many member fellow villagers who do not approve an ideological  
                                                          
42 The places in the urban areas where the religious ceremony, cem, of the Alevis is practiced.  
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image of the Alevi culture. In the various occasions where I had the chance to 
participate, many agreed that religious and cultural practices should not be abused 
for political claims.  
 In sum, it can be argued that there are diverse paths for leadership 
recognition, but they are mainly built upon the status achieved through their 
behavior and actions in the urban area.   
 
4.3. Functions of Village Associations in the Lives of Members 
Not all fellow villagers in Ankara are members of their village associations, nor do 
all of them know about them. Even when they know and are a member, village 
associations have different functions in the lives of the member migrants and 
leaders, and represent different meanings and values. I have categorized this 
diversity into three dimensions namely political, socio-economic and cultural. 
Within these dimensions, associations’ activities, the group of migrants participating 
in them and the degree of importance given to these various activities will be 
analyzed. 
 
4.3.1. Political Dimension 
(i) The ‘Mission of Enlightenment’ of Leaders  
It is mainly in the case of the leaders where the political dimension of village 
associations is of great importance. Besides, it is the leaders’  ‘projects’ about the 
association that gives the village association its political meanings. When the paths 
of the development of village associations were described in the previous sections, 
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in the second kind of path, namely village associations that were established with 
political motivations, the village association was established according to the project 
of the leader about the association.  
 Leaders with a leftist ideology, who were committed to active political life 
through trade unions and various associations or organizations (these organizations 
can be both neighborhood and national organizations), had a socio-political project, 
in which they all believed. The military coup d’etat in 1980 and the following years, 
when almost all associations were dissolved and many left wing activists and 
association members were taken in, were the times when they believed that the 
socio-political project for the Turkish society had failed. Mamak was a district 
where this political unrest was felt very strongly. After 1983, the new Law of 
Associations was passed, however with many restrictions. Until the 1990s, the 
leaders of the present village associations had been working and watching politics 
with much reservation than during the times at the mid and end of the 1970s. When 
they got together with their fellow villagers in the 1990s to establish village 
associations, they had a project in mind and a hidden agenda: 
I have been politically active during my younger ages. I cared about my 
rights as a worker; I cared about the rights of the oppressed. I did not care 
about my village or my fellow villagers that much. My friends were my 
coworkers, my friends in the neighborhood who shared my ideas. Now that I 
come to my mid-ages, I see that it is not possible to realize this ideal that we 
had in mind. We cannot just swim against the flow. Then I returned to my 
own people who were those who were really disadvantaged; they had no idea 
how to demand their rights and shares from urban facilities. The major 
problem I saw was that they were illiterate and still rural minded. I think 
there is more to do in your neighborhood and for your own people than for 
the whole Turkey. The system is hard to change.  
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The founding leader of one of village associations in the Sea neighborhood 
quoted above is not the only one who thinks this way. Among the village association 
leaders, five stated similar views, including the social-democratic Sunni leader. The 
hidden agenda was the “Mission of Enlightenment” of the leaders. Although there 
was no demand from the fellow villagers to be literally and socially educated, these 
leaders had a project in mind and they thought that they could help to build an 
“awareness” among migrants concerning their rights that would bring a humane 
living (insanca yaşamak). They still saw the state as a too strong institution that had 
to be changed and did not approve the government. Although they had political 
affiliations with RPP and SPP, they did not have in mind to mobilize the votes of 
their fellowvillagers for their parties. Their enlightenment mission had no intension 
to mobilize these people politically, but to grant them skills and opportunities so that 
they could choose and struggle for a better life, and to rescue the youth from 
political corruption and alienation. The target groups of this mission were mainly 
women and the youth to whom the activities of the “enlightenment mission” were 
mainly directed. For the social democrat Sunni leader, this target group also 
included the enlightenment of the Islamist groups and fighting against Islamism both 
in his village and the urban area.  
In order to realize this project, in addition to funeral meals, wedding 
ceremonies and yearly picnic and dinners through the association, they established 
Women and Youth Committees and activities to attract them to the association. 
Those who were members of political parties were inspired by the party structure 
and tried to establish an associational democracy through these committees, and 
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monthly meetings were held, where they invited all the members to vote for the 
association decisions. However, because of the lack of participation of women and 
the younger generation, these committees were dissolved. And a football team and a 
folklore group lasted more than three years, which also later lost their members.  
When these committees did not work because of a lack of participation, in 
order to increase awareness and reduce ignorance, various village association 
leaders organized literacy courses where in one association 60 and in another 45 
women received their primary school diplomas. These courses, which were 
organized for one year, were made possible through the support of the Mamak Mass 
Organizations Platform. In addition to these courses, meetings were called for the 
fellow villagers about the development programs of the gecekondu neighborhoods 
where they were opened for debate. The social-democratic Sunni leader who 
dedicated his life to the association had invested all of his personal money to the 
education of the girls from his village. Additionally he organized trips to different 
parts of Turkey, mainly to the seaside. He believed that his fellow villagers should 
not only get out of the gecekondus, but should also get out of Central Anatolia. In 
other words, various different activities were tried to attract the women and the 
youth to the association. The major motivation behind this effort of leaders was their 
perception of the problem of alienation. Association leaders argued that the 
gecekondu youth was alienated from each other: they were choosing wrong friends 
among extreme right wing groups, they did not get decent jobs nor continued their 
education. Women were closed inside gecekondus, were ignorant and did not 
participate in the economy. Association leaders thought that only having a 
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gecekondu surviving daily in the city was not enough to succeed with the project 
that they had in mind when they came to Ankara.  
 
(ii) Village Associations and Their Relations with Other Interest Groups and 
Political Parties 
Mamak Mass Organizations Platform –MMOP- (Mamak Kitle Örgütleri Platformu) 
is a nongovernmental platform that was established by the year 1998 in Mamak. 
According to their platform declaration, the main objective of this Platform was to 
defend the interests of the inhabitants in Mamak. Many leftist parties such as Labor 
Party (LP), Freedom and Solidarity Party (FSP) -later SDP that was a split from 
FSP- joined this first formation in addition to various Alevi, hemşehri minstrel 
associations. Later when village associations took a stand against it and resisted to 
join it because of its political affiliation, in 2000 the platform’s administrative board 
decided to reestablish the platform where all political parties were excluded from the 
platform. Because the associations in Mamak were mainly village associations and 
the Platform was established to serve the interests of the Mamak inhabitants. When 
the majority rejected to join the Platform, they had to soften their relationships with 
political parties. After that, there was a sudden increase in the village associations’ 
participation in the platform. The present secretary of this platform explains the 
establishment reasons of the platform as follows, 
We wanted that the district of Mamak be given the political attention it 
deserves. What do I mean by this? You know Mamak has not enough 
educational and free time facilities, no cinemas, no appropriate infrastructure 
like in Çankaya. Also you know the Mamak Dumping site is a great problem. 
We also wanted to fight against that. There were previous attempts to 
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establish a platform of this kind but all failed because of an undemocratic 
administrative staff. This platform is democratic because a board of seven 
associations is selected as the representative body and one association is 
selected as the present secretary.43 
 
The attitude of this platform toward village associations is somewhat 
different from those of the association leaders. As the platform secretary explained, 
they consider village associations backward and rural- minded, a hindrance to 
development and urban integration. They also believe that clustering around village 
associations is a threat against the Mamak solidarity, against the fight for their rights 
that requires a unity. So they want to attract the village associations in order to make 
this platform stronger, in order to increase its political representation in Mamak and 
establish a unity in Mamak. He continues to explain: 
In order to make a voice or make yourself heard in local politics, you have to 
be strong. Once we tried to organize a mother’s day celebration in a park in 
Meadow neighborhood. I could not get permission from the Municipality 
because of our political disputes. You know how they hate the people in 
Mamak. So without asking the leaders, I included all the names of the village 
associations in Mamak that I knew, which amounted to 300, to the list of 
which I presented to the mayor as civil groups who wanted to take part in the 
occasion. After that he gave the permission.  
 
In order for the Platform to be strong, it had to include civil formations rising 
from the bottom, organizations mainly established by the citizens for a specific 
interest. Village associations, which held their migrant members attached to 
themselves, had the largest share in the organizatory picture of Mamak. This 
                                                          
43 This platform has also three Sunni non-governmental organizations as their members. Although their 
major area of interest is Mamak, they work together with various organizations and NGO’s that are 
located in Çankaya. MMOP is an active body in the struggle of a group of NGO’s to preserve the Imrahor 
valley. While the NGO’s in Çankaya have an interest in this to preserve the nature and save Ankara and 
the surrounding beauties, this Platform takes a special interest in it in terms of rent economies. They 
believe that after the beautification and preservation of this valley, the Mamak Dumping Site will also be 
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platform aimed to include them all in order to establish a power group to fight for 
the interests of whole Mamak. In other words, the village associations were planned 
to shift their interests toward urban issues. Village associations would be used as a 
means of political recognition. However, many members of the village associations 
resisted to join the Platform since it included many political parties and 
organizations labeled as leftist organizations. As it was stated above, there was 
sensitivity toward political organization. Nobody wanted to be a part of an 
organization that could bring him or her trouble. For this reason, the Platform 
decided to reject and disclose all political parties from the Platform. After this 
decision was taken, 25 more village associations joined the Platform which were 
located in the Meadow neighborhood, Abidinpaşa, along the Nato Road and the Sea 
neighborhood. However, this Platform has developed into an ideological division 
between village associations. Many village associations did not approve political 
affiliations. The platform activities, for example in Imrahor, were not within the 
interest of the village associations. So there was an ideological division: village 
associations that approved the Platform and village associations that did not approve 
the platform. This division was not only a division being against or for the Platform 
and what the Platform represented, but it was also a conflict between the party 
affiliations of the association’s leaders. The RPP and SPP affiliates were mainly 
against it whereas the SDP affiliates were mainly for it. Also in the Sea 
neighborhood, there were power struggles between the leaders of the association and 
                                                                                                                                                                          
taken care of and the land value of the Mamak district will rise and it will become the extension of 
Çankaya, because Çankaya and Mamak are spatially divided mainly by this valley. 
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the muhtar. Of course these leadership struggles are strengthened with different 
party affiliations. After a major group departed from RPP and established SPP, the 
same division and its crisis and conflict reflected upon the neighborhood leadership 
struggles where once were all members of RPP.  
In light of these facts, the village association leaders did utilize the MMOP to 
arrange literacy courses, but their membership continued mainly on paper. Also 
various village associations withdrew from the Platform after the courses ended. The 
village associations’ leaders and those of the MMOP had different projects 
concerning the village associations. The Platform wanted to mobilize the migrants 
through the village associations and regarded the rural mentality and communal 
relations as inferior whereas the leaders made no ranking and respected their 
community members. The leaders mainly considered themselves as part of the 
fellow villager community, while the Platform members mainly considered them as 
part of the working or oppressed class. However there was one association leader 
who joined the village association only in order to mobilize his fellow villagers and 
to rescue their minds from the rural mentality.  
As a conclusion, the leaders had an enlightenment mission, a project that 
aimed at the fellow villagers within their community. The purpose was not to build 
up a higher ideal or raise class-consciousness, but an awareness of their lives. 
During the in-depth interviews the motto ‘awareness will bring us a better future’ 
(Farkındalık bize daha iyi bir gelecek sağlayacak) was stated over and over again.  
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(iii)Relations of Village Associations with Hemşehri Associations 
Village associations cooperate with hemşehri associations, of the city or region 
where their village is in, only when they share the same political ideas. No village 
association cooperates with a hemşehri association that has a contradictory political 
stance to that of the village association. For example, the social Democrat Sunni 
leader has refused any relationship with the Kirikkale association that had an 
administrative board who are the supporters of NAP. 
   Once a year or so, they join a large picnic that these associations organize, 
but they have all rejected the invitation to get administratively tied to hemşehri 
associations. They do not want to lose their independency and do not want to go 
under the authority of the hemşehri association. The hemşehri associations in many 
cases have larger networks and diverse interests, and their members are usually high 
school and university graduates. They have members from highly ranked 
occupational groups such as lawyers, bureaucrats and businessmen. They have 
affluent and relatively prominent members where the members of the village 
association do not feel included. They claim that they have other interests than the 
sole representation of their fellowtowners, but utilize the association for political 
and economic gains. Thus, they prefer to keep a distance from them. 
     
 
(iv)Village Associations in Local Politics 
Village associations play a significant role in Municipality and muhtar elections. 
During the municipality elections, the candidates usually visit village associations to 
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make their speeches. Since the village associations are convenient in terms of a 
meeting place and a representative center of fellow villagers, once the candidates 
visit the village association, they have practically visited the migrant communities 
that are in majority in the neighborhood. The members of the village associations do 
not specify a candidate to support in national elections. But in municipal and muhtar 
elections, they decide which candidate to support. In the case of the muhtar 
elections, they may even raise their own candidates from their own community.  
 There is another dimension concerning local politics: politics in the village. 
The majority of village association leaders find mediators between themselves and 
politicians to construct roads and pipelines for their villages. They afforest their 
village. In some cases they also organize festivals and visits to their villages. 
However in order to achieve these, in addition to their urban networks that they 
establish between politicians and themselves, they also have to get along well with 
the muhtar of the village. In various cases, the muhtar competes with the association 
leader in terms of authority and the relationship may end up in conflict. If the 
villagers in the village are also on the side of the muhtar and against the association 
and the leader, then the village association can not accomplish anything in the 
village no matter how strong its networks in the urban area are. Despite this fact, 
when the interests of the villagers and the association coincide, there can be 
cooperation between them during national elections. There have been cases where 
the association mediates between the muhtar and a political party. The 
fellowvillagers in the urban area go to their villages to vote after they settle an 
agreement between the muhtar and a party. In return of roads and water pipelines, 
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the association leader promises a block vote. In order to achieve this, the leader also 
settles an agreement between the muhtar with whom he is actually in conflict. The 
association leader builds recognition in the village through his urban ties and settles 
agreements between the local and national power groups.  
 
4.3.2. Socio-Economic Dimension: Village Associations in Terms of Providing 
Economic and Social Gains 
The socio-economic dimension of village associations is more important in the lives 
of members than the political dimension, which is more critical for the leaders. The 
association provides economic gains directly and indirectly. As was mentioned 
before, through the regular payment of membership fees, the association affords the 
transportation of the deceased to the village. The association mainly takes care of 
the organizing the trip. If the expenses are too high, for example if the family wants 
a better meal than döner, or more fellowvillagers want to go the village and a bus 
rather than a van is necessary, the members also contribute to the expenses. But 
those who are not members, or who do not pay their fees, have to organize 
everything by themselves, but this does not deprive them from the moral and 
communitarian support of the association. Through the association, all the members 
are informed about a wedding or funeral, no matter whether the fellowvillager is a 
member or not. 
 A direct economic gain from the association is achieved by running the 
association’s clubhouse. The income through selling beverages and tea is directed to 
the association’s expenses. However the one who takes care of the kitchen and runs 
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the clubhouse is given a certain amount of money by the association. It is usually the 
poorest member among the fellowvillagers who is given that post. If the clubhouse 
is a formal one, then it has a higher income since it can sell cold beverages, tea and 
snacks. Also the clubhouse can collect separate donations only for the clubhouse in 
addition to the association membership fee payments. This way, more than two 
households can work in the clubhouse and a monthly salary is paid.  
 The studies about migrants and their hemşehri associations suggest that they 
function as network building places between the employer and the employee, 
between the tenant and house owner, between the client and the lawyer, between the 
doctor and the patient. Although this can be true for large-scale hemşehri association 
based on fellowtownsmenship among more upwardly mobile migrants, village 
associations do not function that efficiently concerning building networks. The 
village associations are located in gecekondu areas and the members are usually 
workers, pensioners and those who do not have a regular job. Except the leaders 
who have political affiliations and other associational affiliations, and have networks 
besides their migrants’ communities, the members usually remain within the same 
ties. Therefore, since the village associations usually have homogeneous groups 
composed of the members of the same occupational and economic strata, diverse 
networks are not established to enable them to function as places to establish these 
networks also among the members. There are cases, though, when one knows a 
lawyer or a good doctor the village association is not critical to advice them. Even 
before the association was established, necessary connections were made by asking 
the neighbors who knew the necessary people. However, the village associations 
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have all, at the beginning, tried to establish a formal ground for networking by 
keeping a record book of the members list, their telephone numbers, their 
occupations, their personal history, and even their blood types. The leaders have told 
that they have not used these records much. They usually used the record book to 
see who paid and who did not pay their membership fees. The leaders stated that the 
members do not directly ask for lawyers who are their fellowvillagers, but ask for 
lawyers whom they can trust. So they ask for any connection, not specifically for a 
fellowvillager connection through the association. Information on a network of 
occupations is already available in the neighborhood.  
 
4.3.3. Cultural Dimension 
The members of the village associations do not plan to return to their villages. No 
matter how hard they have it in their urban lives, they had it harder in their villages. 
For the leaders, the village is a beautiful nostalgic place where they find the purities 
of communitarian solidarity which they did not succeed to achieve through their 
political struggle in the national scale. Yet, they are against the ignorance and 
conservative minds of the villagers, they argue. So their projects include the 
development of the village with their urban enlightened ideals, and to develop their 
fellowvillagers in the urban area with communitarian solidarity and through formal 
institutions to be able to establish a status in the urban area with recognition.  
The members also miss the positive sides of communitarian solidarity, such 
as knowing all the people in the village and feeling secure, but they also mention 
that they like the relatively private life and the educational and social opportunities 
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that the urban life offers. Especially women believe that work and surveillance in 
the urban area is much lighter than in their lives in the villages. A return to the 
village has to have a purpose; it has to offer a better life than their lives in Ankara. 
Although the first generation migrants want to return in some cases, since their 
children and grandchildren are in Ankara, they do not want to return to the village 
and live alone where there is almost nobody left back there. The village associations 
however, do serve for the beautification and development of the village, but with 
urban ideals and practical purposes. The practical purpose is to spend a comfortable 
time when making village visits or if they have a summerhouse in the village, but 
they do not have a long-term project where they plan to develop the village where 
they would live in the near future. Although there are no demands from the 
fellowvillagers, the village associations work for the promotion of roads, water 
pipelines and the preservation of the forestry in their homelands. Village 
beautification serves both for the ‘modern’ urban enlightened ideals of the leaders 
and for the obligations of the members to remember where they come from. The 
migrants who still identify themselves with their village backgrounds at first hand 
give more importance to village beautification. Also if they have a land or relatives 
back in the village, people for whose recognition they care for, they give more 
importance to village beautification. On the other hand, activities toward village 
beautification are part of the projects of the leaders where they take the 
responsibility to develop both the urban and rural facilities of the fellowvillagers.  
 In addition to all these, one of the primary functions of the village 
associations is to unite a community in the urban area. The village beautification and 
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the reminded obligations toward it strengthen a community feeling and redefine the 
common identity. The migrants compare their lives in the urban area with their lives 
back in the village. They often compare the opportunities of the urban area with the 
hindrances of the village concerning their life projects. However they do not 
perceive themselves as ‘urbanities’, even including the leaders who have actually 
achieved a status in their urban lives. Through the village association, the migrants 
redefine themselves not as villagers, but as villagers who live in the urban area and 
are in a better position than they were in the village, than those who are back in the 
village. I argue that the village associations unite the functional aspects of the 
communitarian life with the functional aspects of the urban institutional life, and 
serve the diverse interests of the migrants in the urban area.  
 The important point here is what the migrants understand regarding an 
‘urbanite’ or being an urban citizen. The majority compare themselves with those 
living in Çankaya, with those who are economically well off. During the interviews, 
the leaders have defined being an urbanite as having internalized the urban culture. 
It is a state of being when you send your child to university, when you find a job, 
when you go to the cinema, when you take your wife to the park, and when all these 
are ‘normal’ activities but not ideas that you think about and decide to do. The 
critical point in village beautification and establishing an association based on the 
village identity has a critical position in redefining the migrants themselves. With 
the funeral and wedding meals and ceremonies, with the clubhouse meetings and 
enlightenment missions of leads, the village associations are representations of 
migrants in the urban area. 
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 On the other hand, supporters of the MMOP and more leftist oriented leaders 
have a different ideal of village associations as it was also explained in previous 
sections. They consider being an urbanite as one having the equal chances for urban 
facilities and services. They do not have a nostalgic picture of the village nor a deep 
interest in village beautification and the preservation of communitarian solidarity, 
but they perceive the villager identity as a hindrance to urban participation. They 
mainly focus on the institutional part of village associations and consider them as 
formal representations of migrants, not of fellowvillagers. They want to organize the 
migrants politically to resist their disadvantaged position. They believe that they are 
urban because they work and live in the city, but they also believe that they do not 
have the equal chances as other urbanities. Their organization is a direct resistance.  
 Another critical factor in the functions of village associations is actually a 
dysfunction; how it dysfunctions as an association for religious activities. The Alevi 
practices are held in Cemevi and the Sunni practices are held in mosques or mosques 
building associations. The funerals of Alevi communities are not held at the 
association except for the funeral meals. It is true that some organize the funeral to 
be taken to the village, but it serves for practical purposes such as arranging a bus, 
but not for arranging the religious ceremonies concerning the funeral.  
 Visits to the village are not organized only for the funeral purpose. Some 
village associations organize annual village visits with the bus where picnic with the 
villagers back in the village are organized. The previous president and founding 
member of the Tree village has even tried to begin a “Traditional Tree Village 
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Festival” where the semah groups from the village association would do semah, 
minstrels would play the saz and feasts would be organized.  
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CONCLUSION 
 
 
This thesis has mainly been a descriptive one where important points were usually 
highlighted at the end of each part. However there are various conclusions to draw 
from this study on village associations, both on institutional grounds as a formal 
organization and on participatory grounds as the membership motivations of 
migrants. 
Village associations are formal organizations of migrants that are established 
on the basis of hemşehrilik that is a regional identity. Although it is built upon 
hemşehrilik, village associations as formal organizations have differing functions 
than the informal networks established upon hemşehrilik. First of all, through the 
associations, migrant village communities in the urban settlement are represented 
spatially. In other words, they mark the presence of a certain migrant group in a 
settlement and this labeling leads to political recognition in local politics such as the 
municipality elections. On the other hand, they function as a formal representation 
that is recognized by official authorities. However, as Herbstein had also argued 
previously, these recognitions are achieved and utilized mainly by the leaders of the 
association. From the data outlined above, it can be argued that these associations 
can function as political empowerment organizations mobilized by ‘opposition elite 
groups’ who, in this case, are the politicized Alevi leaders working in collaboration 
with the MMOP.  
It was stated before that hemşehri relations relied upon reciprocal relations. It 
is the informal contract between the two parties that promotes the continuation of 
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this reciprocal relationship. In the case of village associations, where these ties are 
carried to formal obligations, the sides get involved in reciprocal relations through 
the paying of membership fees. The relationship is not between two sides. An 
intermediate side enters the relationship which is the village association. Sides are 
not in a moral contractual relationship with other hemşehris, but are in a formal 
contractual relation with the association. In informal hemşehri reciprocal relations, 
what is exchanged can differ in time and scale. For example, one can vote for his/her 
hemşehri in return for a promise of housing which is not guaranteed. However in a 
formal organization as a village association, the migrant knows exactly what he will 
receive from his fellow villagers if he continues to pay his annual membership fee. 
For instance, if s/he continues to pay this fee, it is guaranteed by the association that 
s/he will receive financial and organizatory support on weddings or funerals.  
The leaders who have experience in voluntary associations or trade unions 
tend to be more active in utilizing the association for political empowerment. The 
motivations behind this empowerment are not those of oppositional elites, but more 
of those who tend to be assimilationist, who try to integrate their fellow villagers 
into the urban culture by trying to create awareness of ‘human’ rights rather than 
trying to politicize the fellowvillagers as an ethnic community. However it is 
important to note that a past experience in other organizations has two dimensions. 
One is the practical dimension where the leaders have learned how an organization 
functions and what purposes it can serve. The second is the ideological dimension 
where the leaders support the idea of organization as a political formation in order to 
struggle for better living standards in the urban area. Different motivations of 
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leaders have been described above. But I would like mention once again that, based 
on generation, sectarian and ideological differences, the motivations of 
establishment of village associations and the motivations of participation to these 
associations as migrants differ.  
 This study of village associations highlights that these formal organizations 
of migrants respond to political, social, economic and cultural issues within the lives 
of the migrants. These associations are based on regional identities that are affiliated 
with migrants. However they are also formal institutions that function for political 
empowerment and interest representations of migrants. It can be argued that in the 
urban area, migrants mediate between urban institutions and their informal 
communal networks. The participation of migrants to formal organizations had been 
discussed by scholars in terms of participation to already existing urban institutions. 
It was argued by Heper (1983) and Gökçe et. al (1993) that the migrants did not 
participate to formal urban organization due to the exclusionary and alien 
representations of migrants. The sincerity and security in communal ties attracted 
the migrants more than these bureaucratic formations. The study on village 
associations has portrayed that migrants do not only choose informal ties, but also 
respond to urban dynamics through formal institutions. If rural-to-urban migration is 
discussed within the dichotomy of migrants versus urbanities and urban facilities, 
critical developments in the integration of migrants into urban life will be missed. 
Through the formations of village associations, migrants form a part of urban 
institutional life. We can talk about interest representations through voluntary 
organizations and participation in urban politics if these organizations represent the 
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interests of their members. If we look at migrants’ participation to already 
established formal organizations in urban areas, it is likely that we cannot see any 
participation if these associations do not respond to their interest. It is because of 
this reason that studies on formal organizations of migrants have to be conducted 
before deepening the argument on urban adaptation of migrants. I believe that the 
urbanization process of Turkey and the migrants as integrative parts of this process 
can be understood through research on the migrants’ organizations rather than going 
through a check list on whether or not the migrants adapt to already established 
urban institutions. We have to look at the institutions that are established by 
migrants. I hope that this thesis will be a pioneering study in looking at migrants as a 
part of urban development.  
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APPENDIX A 
 
 
FRAMEWORK QUESTIONS FOR IN-DEPTH INTERVIEWS 
 
 
  
 Questions were asked to the association leaders. However some of the 
questions were also asked to the members during special occasions or during the 
fieldwork. These are questions that were opened according to the information 
received from the respondents. According to the conditions, the order of the 
questions has changed. These questions were meant to guide the interviews, not to 
completely structure them.  
 
 
      Personal Questions: 
 
1- Age, sex 
2- Place of birth (village, town, city) 
3- When did you migrate to Ankara? Why? 
4- In which neighborhood do you live now? 
5- Have you resided in another neighborhood before? Why did you move to this 
neighborhood? 
6- What is your educational level? 
7- What do you do for living? 
8- How did you find your current and/or previous jobs? 
 
 
Question Related to the Establishment of Village Associations 
 
9- Where (neighborhood) and when did you establish the village association? 
10-  With whom did you establish the village associations? Did they all live in 
the same neighborhood? Did you try to establish any kind of association an 
organization with this group? 
11- (If there is long time between hid arrival time and the establishment date): 
why didn’t you establish the association earlier? 
12- Have you experienced any difficulties concerning the legal maters during the 
establishment of the association? 
13-  Before the association was established, have you ever participated in any 
kind of activity or organization with your fellow villagers related to he 
neighborhood/ village? 
14- Have you been a member or a leader of any other organization before the 
village association? Are you still a member or/leader? Which ones? 
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15- Before the association was established, did you participate in the activities 
concerning you neighborhood or village with others other than your fellow 
villagers? 
16- What was your main aim in establishing the village association? Do you 
think that the association has reached this aim. If not why?  
17- Is there a difference between the ideal you had in mind concerning the 
village association at the beginning and the current position the association 
holds now? 
18- Are there associations other than Village Associations in the neighborhood? 
Are there any of your members who are also members of those? 
19- Did anyone help you or guide you in constructing the statue? Did the other 
village associations give you any inspiration or idea in establishing your 
association? 
 
 
 
Questions Related to Village Association Activities 
 
20-  What kind of activities do you organize? 
21- Do you organize common activities with other village associations or other 
hemşehri organizations? If not would you like to? Why or why not? 
22- On what issues do you call for meetings? 
23- Does the association have a publication? If yes what is the content of it, who 
writes, who are the readers? Do you publish them regularly? 
24- Do you have a branch in central Ankara or in another city and/or in the 
village? If yes, what kind of a connection do you have? 
25- Does your association engage in activities concerning the village? What 
kind? 
26- What has the association done so far concerning activities? Who had the 
ideas in these activities? Did all the members agree or participate to them? 
Who did, who did not? 
27- Do you collect membership fees? Regularly? What do you spend the money 
for?  
28- Do the members pay the fees regularly?  
29- Are there any members who do not pay the fees? Do you let them to 
participate in the activities of association? In which ones?  
30- Are there any members, who participate in your activities though he/she is 
not a fellow villager?  
31- Are there any demands from the village? Can you give an example? 
32- Do you have donators to your association? 
33- Do you have a meeting place or a building for your association? If yes how 
did you built/bought/rented it? Who can visit the clubhouse? 
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Questions Related to the Member Profile of the Village Associations 
 
34- What are the membership criteria? 
35- Do you have anyone participating to association activities although he/she is 
not a member?  
36- How many members do you have? When was the largest increase in the 
number of members?  
37- When did your fellow villagers first arrive to Ankara/to this neighborhood? 
When did your village experience a migration boom (if any)? 
38- Did you know the members of the associations back from the village or did 
you meet them in the city? 
39- Are all your fellow villagers in Ankara who know about the association 
members? Do they come from other neighborhoods? 
40- Are all your fellow villagers in the neighborhood members of the 
association? 
41- Are the members of village association also members of other organizations? 
Which ones? 
42- Do you have the ‘honorary membership’ status? Do you have honorary 
members? 
43-  Do you have women members? How many?  
44- Do women participate to all activities? Do you have special activities for 
them? Do they have any demands from the association? 
45- Do you have young members? Do the younger generations participate in 
association activities/or do they use the clubhouse? Do you have special 
activities for them? 
46- Do you have members in the village? 
47- Has any member withdrawn from membership? Why? 
48- What kind of demands do the members have? 
49- Do you have members living in apartments?  
50- Do you have members living in other gecekondus? Which activities do they 
attend? 
51- Do you have members living in Cankaya, Kızılay etc? 
52- Are there any fellow villagers living abroad? Do they have contact with the 
association? To which activities of the association do they participate? Do 
you demand help from them? 
53- Do you keep any records of your members? For what purposes do you use 
them? 
 
Questions Related to Political Issues Regarding the Village Associations 
 
54- Do you know about the transformation project concerning your 
neighborhood? Do you think that the association should take an active role in 
this issue? 
55- During elections, does the headperson (muhtar) or municipal come to visit 
your association?  
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56- Do the village associations’ active role in headman elections in the village 
like supporting a specific candidate or raising a candidate?  
57- Do the village associations’ active role in headman elections in the village 
like supporting a specific candidate or raising a candidate?  
58- Do you know the present headman in the village? Are you satisfied with the 
activities of him/her? Does he/she contact you for some events concerning 
the village?  
 
 
 
Questions Related To Rural and Urban Lives/ Belonging  
 
59- Do you perceive a difference between the city and village?  
60- Do you feel secure in the city? (The difference between the neighborhood 
and village) 
61- Do you feel yourself alienated in the city? (If yes:  Check what he perceives 
as city) 
62- Do you feel yourself alienated in your neighborhood?   
63- Whom do you visit in your neighborhood? 
64- Did you have any relatives or friends in the neighborhood before moving? 
Do you regularly visit them?   
65-  Where are your neighbors from? 
66- Do you have acquaintances in the central Ankara? 
67- Do you have acquaintances in municipality or in hospital?  
68- How often do you go to downtown? Where? For what reasons? 
69- Whom do you meet often? Do you meet with your fellow villagers? Do you 
only meet during the meetings of village association? 
Sunni 
70- Do you have a mosque in your neighborhood? Did you have a mosque in 
your village? Is the mosque in your neighborhood constructed by an 
association or by the municipality?  
71- When did the direct transportation and telephone line established in your 
village?  
72- Did your life changed in Ankara in relevance to your village life? Can you 
give some examples of these changes? 
73- Why did you come to Ankara? Did you have a plan, a project in mind? Have 
you fulfilled? How? If not why? 
74- Where do you feel you belong to? 
75- Do you have acquaintances or property in the village?  
76- What have you been doing for living in the village? 
 Alevi 
77- Do you have a Dede, (religious practitioner of Alevism) in the city? Did you 
have a Dede in the village? If yes, how often do you visit him? Do your 
fellowvillagers also visit him? Is there a difference in the village and city in 
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terms of these visits? Do you contact, as the village association, with him for 
conducting a cem ceremony? 
78- Have you been conducting cem ceremony in your village? Are you 
conducting cem ceremony in your neighborhood? Did you miss your 
neighborhood when you migrated to the city? What were you missing? Did 
you feel yourself alienated in your neighborhood? 
79- Do you care about what your villagers think about you? 
80- Do you care about what your workmates or friends think about you? 
81- Where do you want to be buried? Do you demand to be buried in your 
village? Why do you prefer?  
82- Do you feel yourself responsible towards the acquaintances and relatives in 
the village?  
83- Who is a hemşehri? What is a memleketli  (The person one perceives to be 
form his hometown, homevillage or home city. It depends whom s/he 
perceives to be a memleketli), Who isone from the ………neighborhood?  
84- What is the meaning of memleket (geographical home; it can be the village, 
town or city or even a region)for you? Do you keep contact with your 
memleket via the village association?  
85- Who is the urbanite? Are you an urbanite? Who is villager? 
86- Is the home of a person whether the place where he earns his life or the place 
where he has been born?  
 
Questions Related to the Meanings and Functions of Village Associations 
(Related to the Previous Set of Questions) 
 
87- What advantages and /or disadvantages does one have if s/he has a village 
association and is a member of it? 
88- What kind of disadvantages do those have who are not members to their 
village associations or do not have an association at all? 
89- Does your association have an effect on your life conditions in the city? 
90- Has there been an increase or decrease in village visits after a membership to 
the village association? 
91- How does the association affect your life in the neighborhood? 
92- How do the villagers, who are not member, conduct the funeral ceremonies? 
How do they transport the funeral to the village? 
93-  Where do the villagers who do not have a village association, meet? Do they 
any difficulties in meeting? (If their number is high) 
94- Does having a village association within the neighborhood affect your life in 
the neighborhood? In Ankara?   
95- Do you think that you can help your fellow villagers remained in the village 
through your association? Do the villagers can not cope with the problems 
they face? Why?  
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Political Opinion Questions 
96- In favor of whom did you vote in your last elections? Why?  
97- In favor of whom did you vote in the last national elections? 
98- Did you vote in favor of the same party in the local and national elections?  
99- What are your criteria in voting?  
100- What do you expect from the government in reference to your own 
life conditions?  
101- Do you think that the associations, political organization and 
professional chambers are necessary for the individuals? Why?  
102- Do you think that, you may affect the government? Why?  
103- Do you consult somebody or deal personally when you have a work in 
the municipality or in government offices?  
104- Whom do you trust most? Could you rank? Family, Work mate, 
Fellow villager, Hemşehri or neighborhood, co-ethnies, Sunni, Alevi. 
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APPENDIX B 
 
THE LIST OF VILLAGE ASSOCIATIONS  
 
1. Gümüşhane:The Mutual Aid Association of Red, Orange and Yellow 
Villages of Gümüşhane 
2. Kırıkkale: The Social Cooperation Association of the Green Village of 
Kırıkkale 
3. Kırıkkale:The River Village Association of Kırıkkale 
4. Kırıkkale: The Green Village Association of Kırıkkale 
5. Kırıkkale: The Mutual Aid Association of the Blue Village of Kırıkkale 
6. Kırıkkale:The Violet Village Association of Kırıkkale 
7. Sivas:The Culture and Mutual Aid Association of the Black Village of 
Divriği, the town of  Sivas 
8. Sivas: The Association of the Villages of the Crop Town 
9. Çorum: The Culture and Mutual Aid Association of the Small Village of 
Çorum: 
10. Çorum :The Culture and Mutual Aid Association of Tree Village 
11. Erzurum: The Mutual Aid Association of Brown Village of Erzurum 
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